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EDITORIAL 


Following the plan of our 
Special Number ie. Vol. 13, 
Issue 4, we have chosen to 
continue with publishing it in 
English and Punjabi, using its 
both the scripts: Gurmukhi and 
Shahmukhi. In this way our 
ambit would stay broadened to 
reach the wider segment of 
Punjabis. 

In the present issue we have 
included an article by Dr. 
Davinder Pal Singh, who writes 
on an interesting subject of 
“Sikhism and Islam — the inter- 
relationship”. In a way it is a 
comparative study of the Holy 
Quran and the Guru Granth 
Sahib. It especially focuses on 
the theme on Oneness of Allah 
— Rabb. He makes an effort to 
explain the inter-relationship 
between the two religions and 
brings out their resemblances. 
Our other contributor, Gurmail 
Singh Khalsa Gyaspura writes 
under the heading of “Sahib-e- 
Kamal Guru Gobind Singh Ji’. 
The author discusses different 
aspects of the life of Guru 
Gobind Singh and throws light 
over the events of the 
martyrdom of princes and the 
row with Emperor Aurangzeb 
bringing to the fore the fact that 
the Emperor himself had soft 
corer for the Guru Ji but the 


Hinduttva element misguided 
him. 

An article in Punjabi, 
“Guru Nanak Sahib di Bani 
Wich Vishv Shanti aty Manukhi 
Bhaichary da _  Sidhant” is 
written by Davinder Pal Singh. 
This article discusses about 
Guru Nanak’s message of 
international peace and 
brotherhood. The author gives 
references from Guru Nanak’s 
Bani _— regarding _ pollution, 
corruption, drugs, terrorism etc. 
emphasizing on the need of 
international peaceful society. 

Our portion of the current 
affairs, Samay Di Gal, covers 
the activities especially done 
during the 550"Janam year 
celebrations of Baba Guru 
Nanak. It also covers the 
DSRCF progress in the field of 
widening it horizon by signing 
MoUs with two departments of 
the University of the Punjab — 
Department of Archaeology and 
Department of History & 
Pakistan Studies. 


Ihsan H. Nadiem 
Chief Editor 
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SIKHISM AND ISLAM 
THE INTER-RELATIONSHIP 


Dr. Devinder Pal Singh 


Sikhism, the fifth-largest organized 
religion’ in the world, was founded 
in the fifteenth century in Punjab, 
India. Guru Nanak Dev and ten 
successive Sikh Gurus established 
this system of religious philosophy. 
The sacred scripture, Sri Guru 
Granth Sahib7”, is the present Guru 
of the Sikhs. The _ religious 
philosophy of Sikhism is 
traditionally known as Gurmat. 
Sikhism originated from the word 
Sikh, having the Sanskrit root Sisya 
meaning "disciple" or "learner." 
With about 27 million followers or 
0.39% of the world population’, 
approximately 83% of the Sikhs live 
in India. 

Islam is the religion, articulated by 
the Holy Quran’®, a religious book, 
considered by its adherents to be the 
verbatim word of the one 
incomparable God (Allah), and by 
the Prophet of Islam Hazrat 
Muhammad's demonstrations and 
real-life examples (called the 
Sunnah, collected through narration 
of his companions in collections of 
Hadith). Islam means submission to 
God. The term Islam is derived from 
the Arabic word "Salam," which 
means peace. With about 1.7 billion 
followers or 23% of the global 
population’*®, Islam is the second- 
largest religion by the number of its 
adherents. 

Similarities between 
Sikhism and Islam 

Despite being different religions, 
Sikhism and Islam share many 


similarities. Most of these 
similarities center around the notion 
of a single, all-powerful, and loving 
God. Both the religions, share 
similar normative, social, and 
environmental ethics. Some of these 
similarities are described as under: 
Holy Scripture 
Scriptures are the texts, which 
various religions consider sacred, or 
central to their religious tradition. 
Scriptures are used to evoke a 
deeper connection with the divine, 
convey spiritual truths, 
promote mystical experience, foster 
communal identity, and to guide 
individual and communal spiritual 
practice. Both Sikhism and Islam 
have their holy scriptures. The holy 
scripture of Muslims is The Holy 
Quran® and Sikhs have Sri Guru 
Granth Sahib’. Both Islam and 
Sikhism, believe in the authority of 
their scriptures. These monotheistic 
faiths view their texts as the "Word 
of God" and divine revelation. 

Prophet or Guru : 

A Spiritual Mentor 
A mentor is a person, who facilities 
growth and development — 
professionally, spiritually or 
personally — in another person by 
the sharing of experiences, insights, 
and skills that have been gained 
through the years of living and 
learning. Muslims and Sikhs, both, 
believe that their prophets or gurus 
were spiritual _teachers/mentors. 
They, both, respect their spiritual 
mentors and follow their teachings, 
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as they believe that these teachings 
have been revealed to them by God. 
However, they never worship them. 
Muslims pray to Allah and Sikhs to 
Waheguru, but not to their prophet 
or gurus. 

Proviso for the Best Religion 
Religion is a cultural system of 
behaviors and _ practices, world 
views, sacred texts, holy places, 
ethics, and societal organization that 
relates humanity to "an order of 
existence." Islam encourages the 
practice of good deeds as an 
essential condition for the best 
religion. ‘““Those who believe and do 
good deeds are the best of created 
beings." (HQ, 98:7). 

Sikhism emphasizes that imbibing 
the love of God in one’s life and 
doing righteous actions are a sine 
qua non for a religion to be counted 
as the best religion. “Of all religions, 
the best religion is to chant the 
Name of the Lord (love of God) and 
to engage in pious deeds (righteous 
actions)." (Mehl 5, SGGS, p 266). 
Concept of God 

Sikhism and Islam, both are strictly 
monotheistic religions. In 
monotheism, God is conceived of as 
the Supreme Being and principal 
object of faith. According to these 
religions, "God is one." Sikhs call it 
with many names, but Waheguru is 
used for meditating upon God and 
Muslims call it Allah. In the Holy 
Qur'an (HQ) God is described as: 
"Say: He is God, the One and Only; 
God, the Eternal, Absolute; He 
neither begets nor is born; And there 
is none like unto Him. 
"(HQ, 112:1-4). 


In Sri Guru Granth Sahib (SGGS), 
God is symbolized as "Ik Onkar" 
and is described as: “One Universal 
Creator God. Thy Name Is Truth. 
Creator. No Fear. No Enmity. Image 
of the Undying, Beyond Birth, Self- 
Existent, Enlightener, Bountiful”. 
(Mehl I, SGGS, p 1); “You are the 
One and only Lord and Master; there 
is no other." (Mehl 5, SGGS, p 563) 

According to Guru Nanak, the 
founder of Sikhism, God is beyond 
full comprehension by humans; has 
an endless number of virtues; takes 
on innumerable forms, but is 
formless, and can be called by an 
infinite number of names. “Your 
Names are many, and Your Forms 
are endless. No one can tell how 
many Glorious Virtues You have”. 
(Mehl 1, SGGS, p 358) 

The term Allah, meaning "God," is 
also used by Sikhs. In Sri Guru 
Granth Sahib, the word ‘Allah,’ has 

been used 33 times in the hymns of 
Guru Nanak Dev, Guru Arjan Dev, 
Baba Sheikh Farid, and Saint Kabir. 
“O revered one! Lord Allah is 
Inaccessible and Infinite”. (Mehl 1, 
SGGS, p 53); “He is Allah, the 
Unknowable, the Inaccessible, All- 
powerful and Merciful Creator." 
(Mehl 1, SGGS, p 64) 

Khuda is the Persian word for "God" 
or "Lord." The word Khuda has been 
used 42 times by various saint poets 
of holy Sikh scripture, in their 


hymns. “You are the Master of Your 
creation, the Lord of all the world, O 
Merciful Lord God (Khuda)." (Mehl 
5, SGGS, p 724) 
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Glory of God 

God’s glory” is the essence of His 
nature. Glorifying God means to 
acknowledge His greatness and give 
Him honor by praising and 
worshiping Him, primarily because 
of He, and He alone deserves to be 
praised, honored, and worshipped. 
To glorify God is to extol His 
attributes—His holiness, 
faithfulness, mercy, grace, love, 
majesty, sovereignty, power, and 
omniscience, to name a few— 
rehearsing them over and over in our 
minds and telling others about the 
singular nature of the salvation only 
He offers. 

The Qur'an says that everything that 
is in the heavens and the earth 
praises God: "Glorify Him and there 
is not a thing but glorifies His praise. 
However, you understand not their 
glorification." (HQ, 17:44); “See 
thou not that to God bow down in 
worship all things that are in the 
heavens and on earth, - the sun, the 
moon, the stars; the hills, the trees, 
the animals; and a great number 
among Mankind” (HQ, 22:18); “And 
the herbs and the trees — both (alike) 
bow in adoration” (HQ, 55:6) 


It is interesting to note that in 
Sikhism, also, it is a common 
perception that all beings and things 
meditate on God. Sikh Gurus opined 
their views in their hymns as; 
“Mortals, forests, blades of grass, 
animals, and birds all meditate on 
You." (Mehl 5, SGGS, p 455); 
“Wind, water and fire sing of 
You....The worlds, solar systems, 
and galaxies created and arranged by 


Your Hand, sing of You....So many 


others sing of You......” (Mehl 1, 
SGGS, p 8-9) 

Normative Ethics 

Normative ethics deals with 


ethical action by investigating the set 
of questions that arise when 
considering how one ought to act, 
morally speaking. Some of such 
ethics followed by both Islam and 
Sikhism are as follows. 


No Ordained Priesthood: 

Priesthoodis the power and 
authority of God given to man, 
including the authority to perform 
ordinances and to act as a leader in 
the church. Ordination is the process 


by which individuals are 
consecrated, that is, set apart 
as clergy to perform various 


religious rites and ceremonies. There 
is no ordained priesthood in Islam 
and Sikhism. Anyone can perform 
any religious service. 
However, the position of women 
regarding the performance of 
religious services seems to be quite 
different. In Sikhism, Guru Amar 
Das, third Sikh Guru, appointed 22 
persons to act as preachers in 22 
diocesan areas (manjis) of authority. 
Of these 22 persons, 8 were women 
appointees. In Islam, women are not 
allowed to perform azan (loud call 
to the devotees to prayer). Usually, 
women do not visit the mosque. 

Rejection of Incarnation 

of God and Avtarwaad: 
Incarnation means embodied in 
flesh or taking on flesh. It refers to 
the conception and birth of a 
sentient being who is the material 
manifestation of an entity, god, or 
force whose original nature is 
immaterial. In its religious context, 
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the word is used to mean the descent 
from Heaven of a god, or divine 
being in human/animal form on 
earth. Avtarwaad colloquially refers 
to the appearance or incarnation of 
adeity on earth. Both Islam and 
Sikhism, reject incarnation of God 
and Avtarwaad. According to Islam, 
God does not take any form. "Say: 
He is God, the One and Only; God, 
the Eternal, Absolute; He begetteth 
not, nor is He begotten; And there is 
none like unto Him."(HQ, 112:1-4). 

According to Sikhism, God is 
Nirankar (Formless) and Ajooni 
(Unborn, i.e., beyond the cycle of 
birth and death). “You are 
the Formless Lord, the Immaculate 
Lord, our Sovereign King." (Mehl 4, 
SGGS, p 301); “O Destroyer of 
pain, Priceless Treasure, Fearless, 
free of hate, Unfathomable, 
Immeasurable, Image of _ the 
Undying, Unborn, Self-illumined: 
remembering You in meditation, my 
mind is filled with a deep and 
profound peace." (Mehl 5, SGGS, p 
99) 

No to Idolatry: Idolatryis the 
worship of anidolor a_ physical 
object as a representation of a deity 
or God. In Islam and Sikhism, both 
idolatry or idol worship is strongly 
forbidden. In Islam, shirk (Arabic: 
A Sirk) is the sin of practicing 
idolatry or polytheism, i.e., the 
deification or worship of anyone or 
anything other than the singular 
God, i.e., Allah. It means ascribing 
or the establishment of "partners" 
placed beside God. It is the vice that 
is opposed to the virtue of Tawhid 
(monotheism)'’. Those who practice 
shirk are termed mushrikun'!. The 
Holy Quran says, “...You shall avoid 
the abomination of idol worship, and 


avoid bearing false witness." (HQ, 
22:30) 

Guru Ram Das, the fourth Sikh 
Guru, enunciated in his hymns, that 
idol worship is a futile ritual. “The 
ignorant and the blind wander 
deluded by doubt; deluded and 
confused, they pick flowers to offer 
to their idols. They worship lifeless 
stones and serve the tombs of the 
dead; all their efforts are useless“. 
(Mehl 4, SGGS. p 1264). Bhagat 
Kabir, a saint-poet of Sri Guru 
Granth Sahib, articulated the futility 
of idol worship, in his hymns, as; 
“The sculptor carves the stone and 
fashions it into an idol, placing his 
feet upon its chest. If this stone god 
were true, it would devour the 
sculptor for this!” (Bhagat Kabir, 
SGGS, p 479) 

Guru Gobind Singh, the tenth Sikh 
Guru, emphasized the futility of 
idolatry in his hymns of “Thirty- 
three Swayyas” as; “Why do you 
worship stones? The Lord-God is 
not within those stones. You should 
only worship Him, whose adoration 
destroys myriad sins. With the love 
of the Lord, all suffering are 
removed. Ever meditate on that 
Lord, because the hollow religious 
rituals will not bear any fruit.” 
(Patshahi 10, 33 Swayyas, Quartet 


20) 
No to Monasticism and 
Mendicancy: Monasticism or 


monkhood is a religious way of life 
in which one renounces worldly 
pursuits to devote oneself fully to 
spiritual work. Monastic life plays a 
vital role in many _ Christian 
churches, especially in the Catholic 
and Orthodox traditions and several 
Eastern religions, e.g., Hinduism, 
Buddhism, Jainism, etc. Both 
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Sikhism and Islam recommend 
family life and deprecate 
monasticism and mendicancy (or 
of relating to a religious order whose 
members must beg for their livings). 
The Holy Quran articulates: "But 
monasticism they  invented—we 
ordained it not for them-—only 
seeking Allah's pleasure, and they 
observed it not with right reverence." 
(AQ, 57:27). 

Sikhism also rejects 
monasticism. Just like, Prophet 
Muhammad, the Sikh Gurus were 
also married and had children. Guru 
Arjan Dev, the fifth Sikh Guru, 
emphasized in his hymns that the 
love of God is a sine qua non for 
one's emancipation rather than his 
state of being a householder or a 
renunciate. “O Nanak, if the Naam 
(Love of God), dwells within the 
mind, one is approved and accepted, 
whether he is a householder or a 
renunciate." (Mehl 5, SGGS, p 108); 
“O Nanak, meeting the True Guru, a 
person comes to know a Perfect 
Way. While laughing, playing, 
dressing and eating (i.e., living a 
normal life), the person is liberated 
(achieves salvation)”. (Mehl 5, 
SGGS, p 522) 


No to Grave Worship: Islam and 
Sikhism are strictly against grave 
worship. | Prophet Muhammad 
condemns” those who take the 
graves of the righteous as places of 
worship. Moreover, Prophet 
Muhammad strictly forbade his 
followers from facing graves while 
praying. Abu Marthad al-Ghanawi 
reported Allah's Messenger as 
saying: “Do not sit on_ the 
graves and do not pray facing them." 
(Sahih Muslim, Book 004, 2121-22). 


However, some sects of Muslims do 
visit majhars of their renowned 
saints. 

Similarly, Sikhs are also forbidden 
to worship graves, as is articulated 
in Sri Guru Granth Sahib. “You 
fool! Visiting graves and cremation 
grounds is not yoga (the mystical 
union of the self with the Supreme 
Being)”. (Mehl 1, SGGS, p 1190) 
Belief in Predestination (Qadar): 
Qadar"® meaning "predestination," 
"fate," or "divine preordainment" is 
the concept of divine 
destiny inIslam.It is one of 
Islam's six pillars of faith along with 
belief in the Oneness of Allah, the 
Revealed Books, the Prophets of 
Islam, the Day of Resurrection 
and Angels. Qadar is one of the 
aspects of aqidah. Islam'*'* believes 
in predestination or divine 
preordainment (al-gada wa I-qadar), 
ie., Godhas full knowledge and 
control over all that 
occurs. According to Islamic 
tradition, all that has been decreed 
by God is written in al-Lawh al- 
Mahfiz, the "Preserved Tablet." 
Sikhism'* also believes in 


predestination, and what one does, 
speaks and hears is _ already 
preordained, and one has to follow 
the laid down path per God's fiat or 
Hukum. “Everyone is subject to His 
Command; no one is beyond His 
Command." (Mehl 1, SGGS, p 1) 


Devotional Music: In Sikhism, 
Gurmat Sangeet (also called Kirtan) 
is a special kind of devotional music, 
to sing the praises of God. Guru 
Nanak, the founder of Sikhism, was 
a great singer and his lifelong 
companion, Bhai mardana, was a 
great Rababi. The Sikh Gurus 
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themselves composed hymns to be 
sung according to specific musical 
scores (ragas). Thirty-one different 
ragas have been used in_ the 
compositions of Sri Guru Granth 
Sahib. In a Gurdwara, musicians 
either sing alone or request the 
sangat to repeat the Gurbani hymns 
being sung by them. 

In Islam, those kinds of singing are 
unequivocally permitted which 
glorify Allah and _ praise the 
Prophet’? . Prophet Dawood used to 
sing God's praises with a musical 
instrument and in the form of ragas, 
but recent interpretations say that 
Music is not allowed in Islam, which 
is not acceptable to the whole 
Islamic world. Islamic music’® is 
Muslim religious music, as sung or 
played in public services or private 
devotions. Due to Islam being a 
multi-ethnic religion, the musical 
expression of its adherents is vastly 
diverse. Nasheeds are moral or 
religious songs sung by some 
Muslims of today. These songs are 
either sung acapella or accompanied 
by percussion instruments such as 
the daf. 

Singing good songs of this type 
without instrumentation is 
considered permissible (halal) by 
many Muslims. Sufi worship 
services are often called dhikr or 
zikr. The Sufi services best known in 
the West are the chanting and 
rhythmic dancing of the whirling 
dervishes of Mevlevi Sufis of 
Turkey. In Turkey, concerts of the 
sacred song are called "Mehfil-e- 
Sama.' In South Asia, especially 
Pakistan and India, the most widely 
known style of Sufi music 
is qawwali. Another _ traditional 


South Asian genre of Sufi music is 


the Haki, which is more meditative 
and involves solo singing. 

War of Righteousness: Both Islam 
and Sikhism, believe in war for 
righteousness. Sikhs call it Dharam 
Yudh (Holy War) and Muslims call 
it Jihad. The literal definition of the 
word jihad"’ is: striving to achieve a 
goal, while the Quranic definition of 
the word is “striving with one’s self 
and one's money in the cause of 
God." “The true believers are those 
who believe in God and His 
messenger, then attain the status of 
having no doubt whatsoever, 
and strive (jahadu) with their money 
and their lives in the cause of God. 
These are the truthful ones.” (HQ, 
49:15); 

"Those who believe, emigrate, and 
strive (jahadu) in the cause of God 
with their money and lives, are far 
greater in rank in the sight of God. 
These are the winners." (HQ, 9:20); 
Islam allows war'® in self-defence 
(HQ, 22:39), to defend Islam (rather 
than to spread it), to protect those 
who have been removed from their 
homes by force because they are 
Muslims (HQ, 22:40), and to protect 
the innocent who are _ being 
oppressed (HQ, 4:75). 

Sikhism has a concept of the 
just war’. It is called Dharam Yudh, 
meaning war in defense of 
righteousness. It is of two types; one 
an internal war- war against vices or 
worldly desires and second against 
injustice, tyranny, and oppression. 
SGGS articulates: “O Nanak, he is a 
brave warrior who conquers and 
subdues his vicious inner ego." 
(Mehl 3, SGGS, p 86); “One who 
dies fighting against his stubborn 
mind finds God, and the desires of 
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the mind are quieted." (Mehl 1, 
SGGS, p 353) 

Sikhs are firmly in favor of action to 
promote human rights and harmony 
between religions and states, yet 
they are expected” to take military 
action against oppression. “He alone 
is a spiritual hero who fights in 
defense of righteousness (religious 
faith). He may be cut apart, piece by 
piece, but he never leaves the field 
of battle". (Bhagat Kabir, SGGS, p 
1105). Guru Gobind Singh”? made it 
clear that military action was to be 
the last resort, but emphasised that it 
should not be avoided if it proved 
necessary: “When all the stratagem 
employed for (solving) an affair or 
problem are exhausted, (only) then 
taking your hand to the sword is 


legitimate". (Patshahi 10, 
Zafarnama, verse 22) 
Social Ethics 


Social ethics are the moral principles 
or "code of conduct" that govern 
what is acceptable or unacceptable. 
These principles also provide a 
framework for ensuring that all 
members of the community are cared 
for. There are several similar 
principles, in Islam and Sikhism, 
which their disciples are expected to 
adhere to, during their social 
interactions within their community 
or with members of other 
communities. 

Truthful Living: Living a truthful 
life means living an authentic life. It 
requires a person to be accountable 
for their own life without any 
excuses. It is a life where you are 
honest with yourself and the others 


in your life. To foster a truthful 


living, it is strongly recommended 
that G) Listen “for the truth in the 
words of others," (ii) Speak the truth 
as one understand it with "cordiality, 
kindness, and love," (iii) Avoid 
"gossip, _tale-bearing, —_ breaking 
confidences, or the disparagement of 
others," and (iv) Resist "temptations 
to falsehood, coercion, and abuse." 
Islam’* emphasizes the importance 
of truthful living as: "O you who 
believe, keep your duty to Allah, and 
be with the truthful people." (HQ, 
9:119); "Be maintainers of justice 
and bearers of true witness for Allah, 
even if it (the truth) goes against 
yourselves or parents or relatives or 
someone rich or poor." (HQ, 4:135); 
Sikhism, also, lays great emphasis 
on truthful living as it enunciates: 
“Truth is the highest virtue, but 
higher still is truthful living." (Mehl 
1, SGGS, p 62); "Living a truthful 
life, true peace is obtained." (Mehl 1, 
SGGS, p 931). Guru Nanak points 
out the way to live a_ truthful 
lifestyle, in his hymns as; “Without 
the wisdom (Shabad), no one 
achieves a truthful living." (Mehl 1, 
SGGS, p 1285). 

Islam rejects corruption and bribery 
as a part of truthful living. "Do not 
go near the property of an orphan, 
except in a goodly way, till he 
attains maturity. Moreover, fulfill 
the promise (you make) . . .. Give 
full measure when you measure out, 
and weigh with a true balance." (HQ, 
17:34-35); "Do not swallow up your 
property among yourselves by false 
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means, nor offer it as a bribe to the 
officials so that you may swallow up 
other people's property unlawfully 
while you know." (HQ, 2:188) 
Similarly, Sikhism condemns living 
by exploitation, bribery, and 
corruption. It asserts: “To deprive 
others of their rights ought to be 
avoided as scrupulously as_ the 
Muslims avoid the pork and the 
Hindus consider beef as a taboo." 
(Mehl 1, SGGS, p 141). Sikhism 
exhorts Sikhs to shun malpractices 
to lead a good and truthful life. 
SGGS articulates: “Greed is a dog; 
falsehood is a filthy street-sweeper. 
Cheating is eating a rotting carcass”. 
(Mehl 1, SGGS, p 15) 

Good Deeds Encouraged: One of 
the greatest things any of us can do 
in life is reach out and do a good 
deed for another human being 
whether it means offering your love 
and compassion or making a 
charitable donation of time, energy, 
or money. There are many ways to 
bring sunshine into the lives of 
others. In the words of Shari 
Arison”, "Doing Good is a simple 
and universal vision. A vision to 
which every one of us can connect 
and contribute to its realization. A 
vision based on the belief that by 
doing good deeds, positive thinking, 
and affirmative choice of words, 
feelings, and actions, we can 
enhance goodness in the world". The 
importance of doing good deeds is 
well reflected in the teachings of 
Islam and Sikhism. The Holy Quran 
articulates; “You will receive 
rewards in proportion to the deeds 
you do.” (HQ 6:161). 


Guru Nanak, the founder of 
Sikhism, elaborating on the need to 
imbibe the virtue of the goodness in 
our lives, has emphasized in his 
hymns, that “If you yearn for 
goodness, then perform good 
deeds and be humble." (Mehl 1, 
SGGS, p 465). He asserted that; 
"We obtain the reward or 
punishment of as per our good or 
bad deeds." (Mehl 1, SGGS, p 470). 
Guru Arjan Dev, the fifth Sikh 
Guru, emphasized the importance of 
doing good deeds in his hymns as; 
"One who practices truth, righteous 
living, charity, and good deeds, has 
the supplies for God's Path. Worldly 
success shall not fail him". (Mehl 5, 
SGGS, p 743); "Without good 
deeds, salvation is not obtained." 
(Mehl 5, SGGS, p 201) 

However, it is worth noting that this 
similarity is limited to the operation 
of the universal law of cause and 
effect (or action and consequence) 
only. When "reward and 
punishment" are used to accept or 
reject an ideology, Sikhism and 
Islam part company. 

On Chastity and_ Fidelity: 
Chastity is a virtue concerning the 
state of purity of mind and body. It 
is an attitude and a way of life. 
Chastity includes abstinence from 
sexual intimacy for the unmarried, 
and faithfulness to a 
marriage partner. Fidelity is the 
quality of being faithful to your 
husband, wife, or sexual partner. 
Chastity, in Islam, is both a personal 


and social value. Extramarital sex is 
forbidden, and the Quran says: "Nor 
come near to adultery. ..for it is a 
shameful deed and an evil road (to 
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other evils)." (HQ, 17:32). The Holy 
Quran emphasises: "Those who 
invoke not with God any other god, 
nor slay such life as God has made 
sacred except for just cause, nor 
commit fornication: and any that 
does this (not only) meets 
punishment, but the penalty on the 
Day of Judgment will be doubled to 
him, and he will dwell therein in 
ignominy. Unless he _ repents, 
believes and works righteous deeds, 
for God will change the evil of such 
persons into good, and God is Oft- 
Forgiving Most-Merciful." (HQ, 
25:68-70) 

In Sikhism, the duties related to 
chastity and fidelity are enjoined to 
regulate marital relations and to 
ensure respect for fidelity in the 
family and avoidance of adultery. 
SGGS proclaims; “To covet others' 
wives, to desire others’ wealth, to 
have greed and egotism, is sinful; 
shun the evil passions, slander of 
others, lust and anger." (Mehl 1, 
SGGS, p 1255); “Lust and anger 
waste the body away." (Mehl 1, 
SGGS, p 932) 

Humility: Humility~~, or being 
humble, means that one is modest, 
submissive and respectful, not proud 
and arrogant. In prayer, Muslims 
and Sikhs prostrate themselves to 
the ground, acknowledging human 
beings’ lowliness and humility 
before the Lord of creation. 
The Holy Quran*® urges all 
Muslims to be humble and 
emphasizes the importance of 
humility in one’s life as: “And turn 
not your face away from men with 
pride, nor walk in insolence through 
the earth. Verily, God likes not, 
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each arrogant boaster.” (HQ, 31:18). 
"And the slaves of God are those 
who walk on the earth in humility 
and calmness, and when the foolish 
address them (with bad words), they 
reply with mild words _ of 
gentleness." (HQ, 25:63) 

In Sikhism, humility is an essential 
characteristic of a God-conscious 
being and is the essence of virtues. 
Gurbani”* encourages Sikhs to live 
a life of humility, as it leads to 
intuitive peace and divine bliss. 
Guru Nanak, in his hymns, 
emphasized the importance of being 
humble as; “Sweetness 
and humility, O Nanak, are the 
essence of virtues and goodness." 
(Mehl 1, SGGS, p 470); “If you 
yearn for goodness, then 
perform good deeds and be humble." 
(Mehl 1, SGGS, p 465). Guru Arjan 
Dev, described humility in his 
hymns, as an essential attribute of a 
God-Conscious person and _ its 
rewards as intuitive peace and divine 
bliss. “The God-conscious being is 
steeped inhumility." (Mehl 5, 
SGGS, p 273); “The fruit of 
humility is intuitive peace and 
divine bliss." (Mehl 5, SGGS, p 
235) 

Patience: Patience (or forbearance) 
is the state of endurance under 
difficult circumstances. It means 
persevering in the face of 
provocation without acting in anger; 
or exhibiting forbearance when 
under strain, especially when faced 
with longer-term difficulties. It is 
also used to refer to the character 
traitof being steadfast. Almost 
everyone recognizes a need for more 
patience at times. It is a fruit of 
God's grace and an essential key to 
better relationships with God and 
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fellow man. Patience not only helps 
to protect our minds and emotions, 
but it can also guide us to think and 
view the struggle of life in a proper 
manner. 

The great Islamic scholar of the 
[ae century CE, Ibnul Qayyim**”° 
said that our happiness in this life 
and our salvation in the Hereafter 
depend on patience. In Islam. The 
importance of patience by disciples 
is never underestimated. The Holy 
Quran says; "Verily! I have 
rewarded them this Day for their 
patience; they are indeed the 
successful ones." (HQ, 23:111); 
"\..to be firm or patient in pain or 
suffering, and adversity, and 
throughout all periods of panic. 
Such are the people of truth, the 
God-fearing." (HQ, 2:177); “Allah 
surely loves those who are the 
Sabireen (patient).” (HQ, 3:146); 
"And be patient; indeed Allah is 
with the patient ones." (HQ, 8:46) 
Similarly, in Sikhism, the 
significance of patience has been 
emphasized time and _ again. 
Describing the attributes of God- 
Conscious being, Guru Arjan Dev 
reports in his hymns. That such a 
person is ever in a state of steady 
patience and bliss. “The God- 


conscious being has __ steady 
patience." (Mehl 5, SGGS, p 272); 
“One whom He blesses 
with patience becomes blissful." 


(Mehl 5, SGGS, p 887). Shaikh 
Farid, a saint-poet of Sri Guru 
Granth Sahib, stresses that one must 
imbibe patience in one's life, to live 
it perfectly. “Let patience be your 
purpose in life; implant this within 
your being." (Shaikh Farid, SGGS, p 
1384); “Make patience the arrow, 


the Creator will not let you miss the 


target." (Shaikh Farid, SGGS, p 
1384) 

Charity: Charity is the virtue by 
which we love God above all things 
and our neighbor as ourselves for the 
love of God. Thus it reflects the 
religious concept of unlimited love 
and kindness. The practice 
of charity means providing voluntary 
help to those in need as a 
humanitarian act. Charity is held to 
be the ultimate perfection of the 
human spirit because it is said to 
both glorify and reflect the nature of 
God. Charity***° is an_ essential 
aspect of Islam and Sikhism, both. 
The Holy Quran says; "You cannot 
attain to righteousness unless you 
spend (in charity) out of those things 
which you love." (HQ, 3:91); "They 
(the true believers) give food, out of 
love for Allah, to the poor, the 
orphan and the slave, saying: We 
feed you only for Allah's pleasure - 
we desire from you neither reward 
nor thanks." (HQ, 76:8-9) "Do no 
favor seeking gain." (HQ, 74:6) 
Sikhism” encourages its adherents 
to earn their living by honest means 
and sharing their earning with 
others. “One who earns his living by 
honest means, and shares it with 
others - O Nanak, he knows the True 
Path." (Mehl 1, SGGS, p 1245). Sikh 
Gurus, in their hymns, emphasized 
the importance of selfless voluntary 
service for all, as; “Doing selfless 
voluntary service in this world earns 
a place of honor in the Court of the 
Lord." (Mehl 1, SGGS, p 26); 
“Center your awareness on selfless 
voluntary service, and focus your 
consciousness on the Word 
(Shabad)." (Mehl 3, SGGS, p 110) 
Daswandh (allocating one-tenth of 
one's earnings for religious or 
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charitable purposes) is a Sikh 
tradition which receives mention in 
many authentic Sikh works which 
interpret the Guru's __ teachings 
regarding the Sikh way of life. In 
Sikhism, Langar is a_ world- 
renowned Sikh tradition. In Sikh 
Langar, all are served food without 
discrimination or distinction. It is a 
training ground for selfless service. 
There is a similar practice, to some 
extent, at the Dargahs of some 
Muslim Darveshes (mystics). 
Daswandh in Sikhism and zakat 
(HQ, 9:60) in Islam only differ in 
their application and modus 
operandi. The state collects zakat, 
but the daswandh depends on a 
donor's discretion. "The purpose of 
the zakat” is no other than to 
provide the state with means to fund 
its welfare projects”. “Zakat”’ is paid 
by individuals to Islamic 
governments, who arrange for its 
proper distribution to deserving 
people.” 

Service to Humanity: Islam*’ states 
that service to humanity is a part of 
the faith. Muslims should be 
actively engaged in social welfare 
and in meeting the medical and 
educational needs, not only for 
Muslims but also for all the 
communities where they reside. The 
Holy Quran states: “‘You are the best 
people raised for the good of 
mankind; you enjoin good and 
forbid evil and believe in Allah.” 
(HQ, 3:111). Islam, also, teaches 
that Muslims must always be ready 
to serve humanity and have love and 
kindness for all of God's creation. 
Holy Quran states: “And worship 
Allah and associate naught with 
Him and show. kindness to 


parents, and to kindred, and orphans, 


and the needy, and to the neighbour 
that is a kinsman and the neighbour 
that is a stranger, and the companion 
by your side, and the wayfarer, and 
those whom your right hand possess 
(employees). Surely, Allah loves not 
the proud and the boastful”. (HQ, 
4:37) 

Sikhism”, also emphasizes that 
the Sikhs must perform selfless 
voluntary service, as it leads to 
intuitive peace and helps to eliminate 
selfishness and conceit from one's 
nature. “Center your awareness on 
selfless voluntary service-and focus 
your consciousness on the Word 
(Shabad)." (Mehl 3, SGGS, p 110); 
“One who performs selfless 
voluntary service, without thought of 
reward, shall attain his Lord and 
Master." (Mehl 5, SGGS, p 286); 
“You shall find peace, doing 
selfless voluntary service." (Mehl 1, 
SGGS, p 25); “This selfless service, 
meditation, and devotion are true if 
you eliminate selfishness and conceit 
from within." (Mehl 3, SGGS, p 
246) 

Casteless Society: Islam*’** and 
Sikhism*”” are both against the caste 
system. After shattering the false 
and unjust foundation of the 
hierarchical society of the Arabs by 
embracing people together under 
one faith, irrespective of their color, 
race, gender, language, age, wealth, 
and status, Prophet Muhammad left 
a remarkable legacy for all those 
that came after him. Islam's 
egalitarian perspective is outlined in 
the Holy Quran when Allah says: “O 
Mankind, We created you from one 
man and one woman, and then 
divided you into nations and tribes 
so that you may recognize one 
another. Indeed, the most honorable 
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among you in the sight of Allah is 
he who is the most pious of you. 
Surely Allah is All-Knowing, All- 
Wise”. (Surah 49:13); “The 
believers are but a _ single 
Brotherhood: so make peace and 
reconciliation between your 
brothers: And fear Allah that ye may 
receive Mercy." (Surah 49:10) 

The egalitarian principle, as laid 
down in SGGS*? advocates the 
equality of all human _ beings, 
irrespective of birth and gender. It 
rejects all distinctions of caste and 
color. “God's Kingdom is steady, 
stable, and eternal. There is no 
second or third status; all are equal 
there’. (Bhagat Ravidas, SGGS, p 
345). SGGS rejects casteism totally 
and vehemently. Brushing aside 
misconceived arrogance of casteism, 
it proclaims: “Thou ignorant fool, do 
not indulge in caste vanity, it leads 
to much depravity." (Mehl 3, SGGS, 
p 1127-28); It | emphasizes: 
“Recognize the Lord's Light within 
all, and do not consider social class 
or status; there are no _ classes 
orcastes in the world hereafter." 
(Mehl 1, SGGS, p 349); “Pride in 
social status is empty; pride in 
personal glory is useless." (Mehl 1, 
SGGS, p 83) 

In the egalitarian society as 
enunciated in SGGS, all are equal, 
the lowest to the highest, in the race 
as in creed, in political rights and 
religious hopes. In this system, 
women enjoy equal status with men. 
SGGS sought to release its 
adherents from the bondage of caste 
tyranny by emphasizing the unity of 
humankind. It is given an explicitly 
social character through a series of 
measures adopted by the Guru. The 
establishment of the institutions of 


Dharamsala (a place for public 
worship), Sangat (a corporate body 
of the devotees), Pangat (seating of 
the devotees in rows on same level), 
Langar (community kitchen) and 
Kirtan (collective singing of hymns) 
has lead a powerful movement to 
release people from the stranglehold 
of the ritualistic, caste-ridden, priest- 
dominated and a retrogressive social 
order. 

Contrary to Qur'anic worldview and 
Islamic teaching in general, some 
Muslim communities around the 
world still apply a system of social 
stratification that has similarity to 
the caste systems*”*>. Religious, 
historical, and sociocultural factors 
have helped define the bounds of 
endogamous groups for Muslims in 
South Asia, the Middle East and 
other parts of the world. There is a 
preference for endogamous 
marriages based on the clan-oriented 
nature of the society, which values 
and actively seeks similarities in 
social group identity based on 
several factors, including religious, 
sectarian, ethnic, and tribal/clan 
affiliation. This phenomenon, 
however, does not appear in many 
other Muslim regions like in South 
East Asia. 

Religious affiliation is itself 
multilayered and includes religious 
considerations other than being 
Muslim, such as sectarian identity 
(e.g., Shiaor Sunni, etc.) and 
religious orientation within the sect 
(Ithna’ashariyyah, Ismaili). Both 
ethnic affiliation (e.g., Sindhi, 
Baloch, Punjabi, etc.) and 
membership of specific Biraderis 
(brotherhoods) of Jat/Quoms are 
additional integral components of 
social identity. Within the bounds of 
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endogamy, as defined by the above 
parameters, close consanguineous 
unions are preferred. Since 80% of 
the Indian Muslims were converted 
from Hinduism; and most Sikhs also 
trace their background to Hindu 
families, both minority communities 
have been unsuccessful in rooting 
out the curse of the caste system 
completely. 

Universal Brotherhood: Islam 
prescribes "Universal Brotherhood." 
It rejects the thought that human 
beings have been created in castes or 
on different levels. In the Holy 
Qur'an, Allah describes the Islamic 
concept of Universal Brotherhood, 
as; ‘O humankind! We created you 
from a single pair of a male and a 
female and made you into nations 
and tribes, that you may know each 
other (not that you may despise each 
other). Verily the most honored of 
you in the sight of God is (he who 
is) the most righteous of you. 
Moreover, God has full knowledge 
and is well acquainted (with all 
things). (HQ, 49: 13). 

Further, the Holy Qur'an, states: 
among His signs is the creation of 
the heavens and the earth, the 
variations in your languages, and 
your colors, Verily in that are signs 
for those who know." (HQ, 30:22); 
Thus, the Holy Qur'an indicates that 
the whole human race originated 
from a single pair of male and 
female. All humans have common 
ancestors. Moreover, the variations 
in color and language are not to 
create animosity or differences 
between groups of humans. Every 
language on earth has its beauty and 
significance. 

In Sikhism”*”?*° the ideal of the 
‘Universal Brotherhood of 
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humankind' has been well 
proclaimed as; “There is only one 
breath; all are made of the same 
clay; the light within all is the same." 
(Mehl 4, SGGS, p 96) “One True 
Lord is the father of all, and we are 
His children." (Mehl Fifth, SGGS, p 
611). Here God is not a tribal 
patriarch but the benign and 
benevolent God of the entire 
Creation, notwithstanding _ the 
climes, terrains and geographical or 
political divisions. Guru Gobind 
Singh, the tenth Guru of Sikhs, 
elaborate on this concept in his 
hymns of “Akal Ustat” as; 
“Someone is Hindu and someone a 
Muslim, then someone is Shia, and 
someone a Sunni, but recognize 
whole human race as of one caste." 
(Patshahi 10, Akal Ustat, Quartet 15) 
Gurbani encourages us to follow the 
concept of fraternity, assuring the 
dignity of the individuals and the 
unity of the nations. “All share in 
Your Grace; none are beyond You." 
(Mehl 5, SGGS, p 97). Sikhs are 
encouraged to follow a way of life 
full of loving conviction and 
goodwill for fellow human beings. 
With such a universal approach, 
Gurbani aims at forging common 
bonds in the human race without 
discrimination of caste, creed, sex or 
nationality. “Let us form a 
partnership, and share our virtues; let 
us abandon our faults, and walk on 
the Path." (Mehl 1, SGGS, p 766). 
The hymns of SGGS include the 
prayer for the well being of all 
creatures: “In Your Mercy, You care 
for all beings and creatures." (Mehl 
5, SGGS, p 1251). Several essential 
attributes of universal brotherhood 
such as service to humanity, equality 
of all, love and respect for all beings, 


Punjab Dey Rang 


and peace and harmony have been 
repeatedly emphasized in the Holy 
Granth. 

Peaceful Co-existence: Coexistence 
is a state in which two or more 
groups are living together while 
respecting their differences and 
resolving their conflicts 
nonviolently. The Holy Quran talks 
about One God and one human 
family. The Holy Quran’ stresses 
that righteousness is not in precise 
observance of the rituals but acts of 
compassion and kindness. It says 
that the right belief and genuine 
worship leads to compassionate 
living. Every Friday Muslims, all 
over the world, are reminded to do 
justice and have kindness and natural 
mutual love as among the closest 
blood relatives: “Indeed, Allah 
enjoins justice, and the doing of 
good to others and giving like 
kindred; and forbids indecency, 
manifesting evil, and wrongful 
transgression. He admonished you 
that you may take heed’. (HQ, 
16:91) "Indeed, Allah is with those 
who are righteous and those who do 
good." (HQ, 16:129). The Holy 
Quran suggests’ compassion and 
kindness to be a recipe to turn one’s 
enemies into bosom friends: "And 
good and evil are not alike. Repel 
evil with that which is best. And lo, 
he between whom and thyself was 
enmity will become as though he 
were a warm friend. But none is 
granted it save those who are 
steadfast, and none is granted it save 
those who possess a large share of 
good". (HQ, 41:35-36) 

To foster peaceful co-existence in a 
family or a society, Gurbani””’ 
exhorts us to follow a life based on 


high ethics. It encourages us to 


embellish ourselves with such highly 
valued attributes, e.g., truthful living, 
contentment, compassion, and care 
for all, honest earning, and selfless 
service. It also urges us to shun 
worldly evils, e.g., lust, anger, 
attachment, greed, and ego. Guru 
Arjan Dev emphasizes: “Embellish 
oneself with truth, contentment, 
compassion, and Dharmic faith." 
(Mehl 5, SGGS, p 812). Guru Amar 
Das articulates; “If the soul-bride 
adorns herself with compassion and 
forgiveness, God is pleased, and her 
mind is illumined with the lamp of 
the Guru's wisdom." (Mehl 4, 
SGGS, p 836). Sri Guru Granth 
Sahib encourages the Sikhs to live in 
peaceful co-existence with all. This 
message is significantly emphasized 
in the hymns of Sikh Gurus. Sikhs 
are recommended to live a life full of 
compassion and love for others. 
Guru Arjan Dev urges us to follow 
the dictum: “None is my enemy, and 
none is a stranger, I am in accord 
with everyone." (Mehl 5, SGGS, p 
1299) 


Rejection of Slanderous behavior: 
Slandering, also called defamation 
or vilification, is the communication 
of a false statement that harms the 
reputation of aperson, business, 
product, group, government, 
religion, or nation. Some common 
law jurisdictions recognize spoken 
defamation as slander, and 
defamation in printed words or 
images as libel. A person who 
defames another may be called a 
"slanderer," "defamer," or "libeler." 
Islam and Sikhism, both condemn 
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slanderers. The Holy Quran says, 
“And do not find fault with each 
other, nor call one another by 
nicknames.” (HQ 49:11-12). 

Sri Guru Granth Sahib discourages 
the practice of slandering. It advises 
its adherents to shun _ this 
malpractice. Sikhs are counseled to 
lead a life of contentment and to 
respect the person, property, and 
dignity of others. Guru Nanak 
proclaims: “Slandering others is 
putting the filth of others into your 
mouth. The fire of anger is the 
outcaste who burns dead bodies at 
the crematorium”. (Mehl 1, SGGS, p 
15); Guru Arjan Dev declares: “The 
slanderers are treated as liars in 
God’s court and punished 
appropriately.” (Mehl 5, SGGS, p 
323). “The slanderer loses his life in 
vain. He cannot succeed in anything, 
and in the world hereafter, he finds 
no place at all”. (Mehl 5, SGGS, p 
380) 

Rejection of the use of 
Intoxicants: An _ intoxicant is 
something (e.g., alcoholic drink) 
that causes people to become excited 
or confused and less able to control 
what they say or do. There is broad 
acceptance in Muslim thought that 
the Quran categorically condemns 
the use of intoxicants’’. The Holy 
Quran says: "They ask you about 
intoxicants and gambling: say, ‘In 
them, there is a gross sin and some 
benefits for the people. However, 
their sinfulness far outweighs their 
benefit." (HQ, 2:219); “O you who 
believe, intoxicants, and gambling, 
and the altars of idols, and the 
games of chance are abominations 
of the devil; you shall avoid them, 
that you may succeed.” (HQ, 5:90) 


The Sikhs are forbidden from taking 
intoxicants and narcotics as SGGS”” 
warns about the ill effects of their 
usage. Guru Nanak articulates: 
“Those who do not 
use intoxicants are true; they dwell 
in the Court of the Lord." (Mehl 1, 
SGGS, p 15). Guru Arjan Dev 
declares: “They who drink the wine 
of vice, their minds are turned." 
(Mehl 5, SGGS, p 399). Bhagat 
Kabir and Bhai Mardana point out 
the corrupting effects of sensual 
pleasures and intoxicants on human 
beings as; “Those who are deluded 
by sensual pleasures, who are 
tempted by sexual delights and 
enjoy Wine are corrupt." (Bhagat 
Kabir, SGGS, p 335) “Drinking in 
this wine, O Nanak, one takes on 
countless sins and _ corruptions." 
(Bhai Mardana, SGGS, p 553) 
Environmental Ethics 
Environmental ethics concerns 
human beings’ ethical relationship 
with the natural environment. Both 
in Islam and Sikhism, environmental 
ethics**“° incorporate principles of 
tawhid, balance, stewardship, trust, 
and justice. 

GOD as Creator and Owner 
(Tawhid): Tawhid, means that God 
is the Owner and Creator of 
everything in the universe. The Holy 
Quran articulates; "Allah is the 
Creator of all things, and He is the 
Guardian and Disposer of all affairs" 
(HQ, 39:62); “To God belongs all 
that is in the heavens and on earth” 
(HQ, 4:126) 

In Sikhism, similar environmental 
ethics have been incorporated by its 
founders. In Gurbani, God is 
described as the Creator and Owner 
of all things and beings. Thus, the 
principle of Tawhid, as stated by the 
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Sikh Gurus, is enshrined in the Sri 
Guru Granth Sahib as; “Everything 
is in Your Power, Lord; You are the 
all-powerful Creator. Your Name is 
the Holiest of the Holy”. (Mehl 1, 
SGGS, p 464). “Everyone and 
everything belongs to the One who 
rules the Universe." (Mehl 3, SGGS, 
p 27). “You created the entire 
universe, and having fashioned it, 
You shall destroy it all." (Mehl 4, 
SGGS, p11); 

Perfect Balance and Measure: 
Islam and Sikhism, both religions, 
emphasize that God created the 
universe in perfect balance and 
measure, so human beings should 
not alter it. "Verily, all things have 
We created in proportion and 
measure" (HQ, 54:49). 

Sikh philosophy, also emphasizes 
that the Creator — God, keeps 
everything in perfect balance and 
measure through His command 
(Hukam). Guru) Nanak Dev 
proclaims: “O Nanak, through the 
Command of His Will, He beholds 
and pervades the creation; He is 
unrivaled." (Mehl 1, SGGS, p 464). 
Guru Amar Das elaborates: "Without 
a visible scale, He keeps everything 
in balance."(Mehl 3, SGGS, p 110). 
Guru Ram Das enunciates: “God 
Himself is the balance scale, He is 
the weigher, and He weighs (our 
deeds) with the weights." (Mehl 4, 
SGGS, p 605) 

Steward: The accountability of our 
role towards nature, entrusts us with 
the responsibility towards God’s 
creation, for its preservation. 
Muslims firmly believe that while 
human beings are allowed to make 
use of natural resources, yet they do 
not have a right to exploit or destroy 
these, as these resources have been 


given to them in a trust (Amanah) by 
the God. “Allah made subservient to 
you the sea ... that you may seek of 
His grace, and that you may give 
thanks. And He has_ made 
subservient to you whatsoever is in 
the heavens and whatsoever is in the 
earth.” (HQ, 45:12-13) 

In SGGS, it is explicitly pointed out 
that God has blessed humans with 
the highest level in the hierarchy of 
beings and things. Thereby it is 
expected that they play their role in 
the preservation and conservation of 
the creation with full responsibility. 
Guru Arjan Dev declares: “He 
installed you above the heads of all 
creatures." (Mehl 5, SGGS, p 913). 
“Out of all the 8.4 million species of 
beings, God blessed mankind with 
glory”. (Mehl 5, SGGS, p 1075). 
“Other people may be your water- 
carriers; in this world, you may be a 
ruler." (Mehl 5, SGGS, p 374); 
However, it is explicitly pointed out 
in SGGS that in the ultimate plan of 
the things and occurrences, it the 
God who takes care of us all. Sikh 
Gurus proclaim: “O Nanak, having 
created the living beings, 
He cherishes them all." (Mehl 1, 
SGGS, p 467); “He cherishes all 
beings, O my soul, as the mother and 
father cherish their child." (Mehl 4, 
SGGS, p 541). 

Trust in Mankind: As we know, 
trust is the confidence placed in a 
person by making that person the 
nominal owner of a property, to be 
held or used for the benefit of one or 
more others. Islam states that God 
has put His trust in mankind, as the 
Holy Quran” advises human beings 
not to disturb this balance (of nature) 
; “And the sky has He raised high, 
and has devised (for all things) a 
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balance, so that you might never 
transgress the balance: weigh, 
therefore (your deeds) with equity, 
and do not upset the balance” (HQ, 
55:7-9). 

SGGS advises the Sikhs to play the 
role of God’s Trustee with utmost 
care and responsibility towards His 
Creation. Guru Arjan Dev 
articulates: “Become His trustee, and 
you shall never again suffer sorrow." 
(Mehl 5, SGGS, p 1182). Guru 
Granth Sahib enunciates that God is 
all-pervading and _ all-permeating. 
Nature is His dwelling place. As 
God is all-pervading, humans are 
expected to rever the divinity of 
nature. They are advised not to 
indulge in such acts which bring 
demit to them. Also, the actions of 
all beings are accounted for and 
evaluated by Him. Thus our actions, 
which are detrimental to the world 
and natural environment, will lead us 
to dire consequences. Guru Nanak 
says: “He created the Creative Power 
of the Universe, within which He 
dwells." (Mehl 1, SGGS, p 83). “He 
commands them. His Pen writes out 
the account of their actions”. (Mehl 
1, SGGS, p 1241). “By their deeds 
and their actions, they shall be 
judged." (Mehl 1, SGGS, p 7). 
Accountability: Muslims _ believe 
that they have been entrusted to be 
God’s stewards and are accountable 
for all actions, including treatment of 
all of God’s Creation. “And when 
your Lord said to the angels: Lo! I 
am about to place a_ caliph 


(vicegerent) on the earth...” (HQ, 
2:30); “It is He that has made you 
caliph (vicegerent), over the earth.” 
(HQ, 6:165) 

Sikhism emphasizes that humans, 
being highest in the hierarchy of 


beings, have a responsibility towards 
all beings and things for their care 
and welfare. It is stressed that any 
undesired or detrimental activity to 
the cause should be shunned, as each 
of us is accountable to God for our 
actions. Guru Amar Das proclaims: 
“You see all, and weigh (evaluate 
their actions) them on Your scale." 
(Mehl 3, SGGS, p 1051); “They are 
called to account for each instant and 
each moment. Every grain, every 
particle, is weighed and counted”. 
(Mehl 3, SGGS, p 127); Guru Nanak 
enunciates: “We obtain the reward or 
punishment of as per our good or 
bad deeds." (Mehl 1, SGGS, p 470). 
Justice: Muslims believe that all 
actions carry reward or punishment, 
thereby human beings must own 
responsibility for their actions and be 
accountable for these. Islam teaches 
that on the Day of Judgment, 
humanity will be questioned about 
every action. “So whoever does an 
atom's weight of good will see it, 
and whoever does an atom's weight 
of evil will see it.” (HQ, 99:7-8); 
"Every soul will be (held) in pledge 
for its deeds" (HQ, 74:38) 

In his hymns, Guru Nanak Dev, the 
founder of Sikhism, described that 
our planet Earth had been blessed 
with a wide variety of seasons, the 
cycles of days and nights, the 
essential elements of life (air, water, 
fire and nether regions). He 
emphasized that our Earth has been 
created to establish a home for 
righteousness (Dharma). He also 
pointed out that God judges the 
actions of all beings. “Nights, days, 
weeks, and seasons; wind, water, 
fire, and the nether regions - in the 
midst of these, He established the 
earth as a home for righteousness. 
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Upon it, He placed the various 
species of beings. Their names are 
numerous and countless. By their 
deeds and their actions, they shall be 
judged”. (Mehl 1, SGGS, p 7). Guru 
Ram Das, the fourth Sikh Guru, 
articulated in his hymns that people 
are accountable for their actions and 
shall be judged by God accordingly. 
“O Siblings of Destiny, behold 
the justice of the True Creator; as 
people act, so they are rewarded." 
(Mehl 4, SGGS, p 308). 

Equality for All: Islam articulates 
equal rights for all living beings, 
including animals and birds, and 
refers these as communities. “The 
earth He has assigned to all living 
creatures” (HQ, 55:10); "There is not 
a moving (living) creature on earth, 
nor a bird that flies with its two 
wings, but are communities like 
you...then unto their Lord they (all) 
shall be gathered” (HQ, 6:37); "And 
for women are rights over men 
similar to those of men _ over 
women." (HQ, 2:228). Muslims'’ 
central pillar of worship, Ibadah, is 
the prayer. The congregational 
prayer is performed in rows where 
all men stand before God as equals. 
There is no particular place for the 
rich or powerful; the meek and weak 
are not relegated to the back lines. 
Each man bows his head in humility, 
knowing that his brothers, on either 
side of him, are equally important in 
the sight of God. 

Equality for all is also a fundamental 
premise in Gurbani. In Sri Guru 
Granth Sahib, it is emphasized that 
God's essence is present in all, so all 
be treated with equal reverence. Sikh 
Guru’s provided this premise a 
usable form by establishing the 
institutions of "Langar’ and 


“Pangat." Guru Nanak expressed this 
view in his hymns as; “As Gurmukh, 
look upon all with the single eye of 
equality; in every heart, the Divine 
Light is contained." (Mehl 1, SGGS, 
p 599). Role of animals and birds 
and their importance have also been 
duly recognized and appreciated in 
Gurbani as; “Even beasts have value, 
as they eat grass and give milk." 
(Mehl 1, SGGS, p 489). Shaikh 
Farid, a saint-poet of SGGS 
proclaims: “Farid, I am a sacrifice to 
those birds which live in the jungle. 
They peck at the roots and live on 
the ground, but they do not leave the 
Lord's side”. (Shaikh Farid, SGGS, p 
1383) 

Creation 

Creation“‘is the original bringing int 
o existence of the universe by God. 
Both Islamic and Sikh theology 
provide fascinating insights about 
the manifestation of creation. 

God and His Creation: The Holy 
Quran‘! states that "Allah created 
the heavens and the earth, and all 
that is between them, in six days" 
(HQ, 7:54). After completing the 
Creation, the Holy Quran describes 
that Allah "settled Himself upon the 
Throne" (HQ, 57:4) to oversee His 
work. "We created the heavens and 
the earth and all that is between them 
in six days, nor did any sense of 
weariness touch Us" (HQ, 50:38). 

In Sikhism, also, it is articulated that 
God, after His 
fashioned the whole creation. Seated 
within it, He cherishes His creation. 


self-creation, 


Guru Nanak enunciates: “He created 
Himself; He assumed His Name. 
Secondly, He fashioned the creation; 
seated within the creation, He 
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beholds it with delight”. (Mehl 1, 
SGGS, p 463) 

Allah is never "done" with His work 
because the process of creation is 
ongoing. Each new child who is 
born, every seed that sprouts into a 
sapling, every new species that 
appears on earth, is part of the 
ongoing process of Allah's creation. 
"He is, Who created the heavens and 
the earth in six days, then established 
Himself on the Throne. He knows, 
what enters within the heart of the 
earth, and what comes forth out of it, 
what comes down from heaven, and 
what mounts up it. And He is with 
you wherever you may be. And 
Allah sees well all that you do" (HQ, 
57:4). 

A similar viewpoint that God, the 
creator, is ever creating the creation, 
watches over it and takes care of all, 
is well documented in Sri Guru 
Granth Sahib as; “In the realm of 
Truth, the Formless Lord abides. 
Having created the creation, He 
watches over it. By His Glance of 
Grace, He bestows happiness”. 
(Mehl 1, SGGS, p 8); “Having 
created the creation, He watches 
over it; He issues His Commands, 
and emancipates those, upon whom 
He casts His Glance of Grace." 
(Mehl 1, SGGS, p 433); “Having 
created the creation, He supports it 
and takescareof it." (Mehl 3, 
SGGS, p 37) 

Process of Creation: Describing 


the creation of "heavens and earth," 
the Holy Quran does not discount 


the theory of a "Big Bang" explosion 
at the start of it all. It says; "the 
heavens and the earth were joined 
together as one unit before We clove 
them asunder" (HQ, 21:30). 
Following this big explosion, Allah 
"turned to the sky, and it had been 
(as) smoke. He said to it and the 
earth: ‘Come together, willingly or 
unwillingly.’ They said: 'We come 
(together) in willing obedience" 
(HQ, 41:11). Thus the elements and 
the material, which was to become 
the planets and stars, began to cool. 
It came together, and formed into 
shape, following the natural laws 
established by Allah. 

It is interesting to note that similar to 
Islamic tradition, Gurbani also does 
not discount the process of the "Big 
Bang." Guru Nanak in his hymns 
‘T'hitee’ points out the process of 
creation of the universe as: “The 
True Lord (Creator) created the 
universe, joining the elements 
together. Breaking the cosmic egg, 
he created the forces of attraction 
(union), and repulsion (separation). 
He made the earth and the sky as the 
places to live. He created day and 
night, fear and love. The One, who 
created the Creation, also watches 
over it. There is no other Creator 
Lord’. (Mehl 1, SGGS, p 839) 
Creation of Earth and Heavens 
(Sky): The holy Quran further 
explains the process of creation as; 
“the heavens and the earth were 
joined together as one united piece, 
then We parted them? And We have 
made from water every living 
thing...” (HQ, 21:30) 

In Gurbani, a similar viewpoint has 
been reported as; “Separating the sky 
and the earth, He has spread out His 
canopy. Without any pillars, He 
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supports the sky, through His 
command (the insignia of His 
Word). Creating the sun and the 
moon, He infused His Light into 
them. He created the night and the 
day; Wondrous are His miraculous 
plays’. (Mehl 1, SGGS, p 
1279).Guru Nanak also describes the 
creation of all things (including 
earth, sky, nether world, things, and 
beings) from water in his hymn of 
‘Sri Raag’ as; "From the True Lord 
(ultimate reality) came the air, and 
from the air came water. The three 
worlds were created from water. In 
every heart, his light is infused." 
(Mehl 1, SGGS, p 19) 

Creation of Sun, Moon and Other 
Planets: The Holy Quran further 
states that Allah created the sun, the 
moon, and the planets, each with 
their courses or orbits. "It is He Who 
created the night and the day, and 
the sun and the moon; all (the 
celestial bodies) swim along, each in 
its rounded course" (HQ, 21:33). 
Gurbani describes that the Creator, 
not only created the worldly 
manifestation but also provided the 
Sun and moon with light. “The 
Beloved Himself created the 
Universe; He made the light of the 
sun and the moon." (Mehl 4, SGGS, 
p 606). Expounding the realm of 
truth (Sach Khand), in Jap(u) bani, 
Guru Nanak proclaims the existence 
of countless planets, solar systems 
and universes as; “There are planets, 
solar systems, and universes. If one 
has to describe these, then one can 
only say it that these are numerous. 
There are countless worlds in the 
Creation. As is ordained, so these 
exist”. (Mehl 1, SGGS, p 8). 
Enunciating the Natural Laws, and 
motion of the celestial bodies, 


Gurbani states: “In the Fear of God, 
the sun shines, and in fear of God, 
the moon reflects. They travel 
millions of miles, endlessly”. (Mehl 
1, SGGS, p 464). 

Origin of Life from water: The 
Holy Quran*”* tells us that human 
beings are created from an earthly 
essence, and more generally, that 
every living being is created from 
water. Therefore, we have an 
ordinary physical existence with 
everything else on earth. There is 
also a law of interdependence 
between all-natural elements, and if 
humans abuse one element, the 
natural world as a whole will suffer 
the direct consequences. “Allah 
created every [living] creature from 
water. Some of them go on their 
bellies, some of them on two legs, 
and some on four. Allah creates 
whatever He wills. Allah has power 
over all things’. (HQ, 24:45); 
See: We made from water every 
living thing...” (HQ, 21:30) 

The creation of life from water has 
also been described similarly, in the 
hymns of Gurbani. “From the True 
Lord came the air, and from the air 
came water. From the water, He 
created the three worlds; in every 
heart, He has infused His Light’. 
(Mehl 1, SGGS, p 19); “First, there 
is life in the water, by which 
everything else is made green." 
(Mehl 1, SGGS, p 472); “From the 
union of air, water, and fire, the 
living being is made." (Mehl 1, 
SGGS, p 1026) 

Birth of Human Beings: The Holy 
Quran“ says: ~— “He (Allah) has 


created man from a sperm-drop, and 
behold this same (man) becomes an 
open disputer!” (HQ,16:4); “It is He 
Who has created you from dust then 
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from a sperm-drop, then from a 
leech-like clot; then does he get you 
out (into the light) as a child: then 
lets you (grow and) reach your age 
of full strength; then lets you 
become old - though of you there 
are some who die before; - and lets 
you reach a term appointed; in order 
that you may learn wisdom.” (HQ, 
40:67). 

Similarly, Sikh theology reiterates 
the origin of human beings from the 
union of an egg of a female and a 
sperm of a male. Guru Nanak Dev 
articulates; “Through the union of 
mother and father, the fetus is 
formed. The egg and sperm join 
together to make the body’. (Mehl 
1, SGGS, p 1013). Guru Arjan Dev 
enunciates; “From egg and sperm, 
you were conceived, and placed in 
the fire of the womb." (Mehl 5, 
SGGS, p 706); “Little sperm is 
planted in the body-field of a 
mother, and the human body, so 
difficult to obtain, is formed." (Mehl 
5, SGGS, p 1387). 


Education 

Education is the process by which 
society deliberately transmits its 
accumulated knowledge, skills, and 
values from one generation to 
another. It includes the development 
of skills along with the achievement 
of one's physical, mental, and social 
development. In Islam”, seeking 
education is obligatory, and that 
knowledge is considered to be the 
path towards greater closeness to 
Allah. The importance of education 
has been emphasized repeatedly in 
the Holy Qur’an. This following 
verse indicates that whatever we 
know is limited as we need to keep 
asking Allah to increase our 


knowledge. Therefore, a Muslim 
should continuously be seeking 
more knowledge. “My Lord! 
Increase me in knowledge.” (HQ, 
20:114). The Holy Qur'an treats 
knowledge as a means of reaching 
Iman (faith) for all Muslims, males, 
and females, to become true 
believers. The importance of 
education in the Holy Quran is 
explicit, as is evident from the 
following verses; “Allah grants 
wisdom to whom He pleases and to 
whom wisdom is granted indeed he 
receives an overflowing benefit.” 
(HQ, 2:269); “Are those who know 
equal to those who do not know? 
Only they will remember (who are) 
people of understanding.” (HQ, 
39:9) 

In Sri Guru Granth Sahib, also, the 
importance of education is 
emphasized. It inspires a person to 
enlighten himself and help others in 
acquiring knowledge. Lack of 
knowledge is spiritual bondage. 
Without wisdom, a person is unable 
to carry out all his duties (individual 
and social) successfully. In Gurbani, 
it is affirmed: “With Guru's Grace, 
contemplate spiritual Knowledge; 
and you shall be honored." (Mehl 1, 
SGGS, p 1329); “Without spiritual 
wisdom, they babble and argue." 
(Mehl 1, SGGS, p 466); “Without 
spiritual wisdom, they understand 
nothing at all." (Mehl 3, SGGS, p 
1044).The principal aim of 
education is to lead an individual to 
self-realization so that his full 
potentials are realized. According to 
Guru Nanak, that education is 
excellent, which is used for the 
welfare of people. “Contemplate and 
reflect upon knowledge, and you 
will become a benefactor to others.” 
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(Mehl 1, SGGS, p 356); “Blessed is 
that mortal being, who shares the 
Teachings for the good of others." 
(Mehl 4, SGGS, p 311). The 
Gurbani encourages research in the 
vast domains of physical and 
spiritual worlds as it states; “As the 
spirit of inquiry grows, dogmas 
degenerate." (Mehl 1, SGGS, p 
1255); “Continuously engaging in 
research in all possible manner, 
rationalize every opinion before 
accepting it." (Mehl 5, SGGS, p 
714); “Searching and searching 
endlessly, seeking and deliberating, 
Nanak has realized the true essence 
of reality." (Mehl 5, SGGS, p 404); 
Thus, it encourages a critical search 
for truth not only about the Ultimate 
Reality but in all spheres of the 
material world as well. All the Sikh 
Gurus have emphasized that mental, 
as well as physical development 
through education, sports, and 
discipline, are the essential 
characteristics of a Sikh. 

Purpose of Life 

Islam*’“* describes the purpose of 
life is to worship Allah alone 
without associating partners with 
Him. It outlines that Muslims should 
live their lives in obedience to God 
following the moral code outlined in 
the Holy Quran. This moral code 
includes being kind to your parents, 
relatives, neighbors, the poor, and 
the needy. It also means fulfilling the 


commands of God, whether it is to 
perform the five daily prayers, pay 
the Zakat (Charity), fast the month 
of Ramadan and perform the Hajj 
(Pilgrimage). The Holy Quran states 
that God created the human to be His 
trustee on earth. Humanity's primary 


responsibility is to believe in and 
worship God. The Holy Quran 
states; “And I did not create the jinn 
and humankind except to worship 
Me” (HQ, 51:56-58); “‘...Who has 
created life and death so that He may 
try you which of you are best in 
deeds...” (HQ, 67:2) 

Sikh theology” describes that 
human's soul is, itself, a part of God. 
However, human beings §are, 
generally, unaware of the divine 
spark in themselves. According to 
Guru Nanak, the purpose of human 
life is to be able to appreciate one’s 
relationship with God and _ to 
facilitate one’s reunion with Him. 
By modeling one's life on _ the 
perfection of God, and living one's 
life following the Divine Will, one 
becomes capable to win God's grace. 
Such a person is released from the 
cycles of births and deaths and is 
reunited with God. This status can be 
achieved by living one's life in an 
honest, humble, and pious way, and 
meditating on God. Sri Guru Granth 
Sahib articulates; “This human body 
has been given to you. It is your 
chance to meet the Lord of the 
Universe. Nothing else will work. 
Join the Company of the Holy, and 
meditate on Him (God)”. (Mehl 5, 
SGGS, p 12). Guru Arjan Dev 
proclaims; “I do not seek power, and 
I do not seek liberation. My mind is 
in love with Your Lotus Feet’. 
(Mehl 5, SGGS, p 534). He asserts 
that; ““T'wenty-four hours a day, sing 
the Glorious Praises of the Lord. It is 
the purpose of human life”. (Mehl 5, 
SGGS, p 866); “Whatever happens, 
accept that as good. Shun your 
egotistical pride. Day and night, 
continually sing the Glorious Praises 
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of the Lord. It is the whole purpose 

of human life”. (Mehl 5, SGGS, p 

895) 

CONCLUSION 
Although Sikhism and Islam are two 
distinct religions, yet they share 
several similarities. Both the 
religions, believe in and propagate 
many similar attributes of God. 
Their views about God and His 
attributes are highly compatible. 
Their normative, social, and 
environmental ethics have strong 
concurrence. Both religions report 
several similar revelations about 
creation. These commonalities in 
these two major religions of the 
world, provide a solid foundation for 
the cultivation of good relations and 
establishing peaceful co-existence, 
between their adherents precisely 
and the world in general. 
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Seminar on 550" Birthday Celebrations 
of Baba Guru Nanak 
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The 550"  Janamdin mega delivered by the speakers is given 
celebrations of Baba Guru Nanak blow: 

started this year on the 5""November 

2019 with the arrival by train of the Ihsan H. Nadiem, Director DSRCF: 
large jathas from India. In addition In his Welcome Address Mr. 
to these Yatrees, sangats from all Nadiem warmly welcomed all the 
over the world also reached on their guests in the Seminar. He 


own. As a part of these celebrations, 
Dyal Singh Reseach & Cultural 
Forum arranged its3" in the series of 
Seminars in its Dyal Singh 
Auditorium, with Sardar Mahinder 
Pal Singh, Member — Punjab 
Assembly and Parliamentary 
Secretary of Human Rights as the 
Chief Guest. Quit a few foreign 
Sikhs from UK, USA and Canada 
and Pakistani scholars also 
participated in the proceedings. A 
select gathering of about 100 Sikh 
Yatrees and local elite, writers and 
authors made the audience at the 
occasion. The gist of the speeches 
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congratulated all the Sikh Yatrees on 
550" birthday of Baba Guru Nanak 
Ji. He said that all the Sikh Yatrees 
were so lucky that they were able to 
attend the 550" mega celebrations 
arranged by Government’ of 
Pakistan. He told that on the eve of 
550" birthday of Baba Guru Nanak 
Ji, it was the 3™ Seminar they had 
arranged as part of the Celebrations. 
Before that, an international Sikh 
convention had been arranged at 
Governor House, Lahore, for Sikh 
Yatrees while another took place in 
the Dyal Singh Auditorium on the 
24" of September 2019. He 
introduced the topic as “Guru Nanak 
da Paigham Tey Talimat’ dedicated 
to the great Guru Nanak Ji. He also 
told that a special issue of their 
Quarterly magazine “Punjab Dey 
Rang” was also in press, which was 
also among the activities of the 
celebrations of the mega event. He 
told that Guru Nanak always rejected 
the caste system. He supported the 
poor and discarded the atrocities on 
human. He said that Guru Nanak’s 
first travel was in and around 
Punjab, then he took to Sri Lanka 
whileon his third tour he visited 
Kashmir, Nepal, Tibet, China and on 
the last ie. the fourth journey he 
went towards Turkey and Arablands. 
He said that so many followers and 
disciples travelled with Guru Nanak 
while the last in the chain of bodily 
Gurus,Guru Gobind announced the 
Sikhism as a separate religion. 


Sardar Mahinder Pal Singh, MPA 
& Parliamentary Secretary 


Human Rights, Chief Guest: 

He thanked all the audience and 
organizers to invite him on the eve 
of 550" celebrations of Baba Guru 


Nanak Ji. He compared the Mol 


Mantar with the recited verses from 
the Holy Quran’s Sura Akhlas and 
briefed that Holy Quran and Nanak’s 
preaching were the same. Guru 
Nanak preached to respect all the 
human beings equally. He said that 
at the time of Guru Nanak, whole 
society stood indulged in caste 
system. Hindus themselves were 
divided into four castes. He said if 
we talked about the Guru Nanak 
Bani, we could talk whole day and 
night. He said India propagated 
currently that Kartarpur Corridor 
was the one of the intrigues of 
Pakistan to arouse the soft corner in 
the hearts of Indian Sikhs. Further, 
they propagated that an Indian who 
visited Pakistan and Pakistani visa 
was stamped on his passport, the rest 
of the whole world would reject his 
passport and other countries would 
not allow him to visit their country. 
He said that if the Bani of Baba 
Farid were taken out from the Guru 
Granth Sahib their holy book would 
become ineffective and not a Guru 
Granth anymore. He said we must 
spread the message of Guru Nanak 
to every forum i.e. hate for none and 
love for all. He further said that 
Kartarpur Corridor must be opened 
and every Sikh who visited this 
place would become the ambassador 
of Pakistan. These ambassadors 
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would spread the message of 
Pakistan as a peaceful country. 


Syed_Asad_ Abbas Naqvi, Focal 
Person, Government of Punjab: 
He said that Guru Nanak’s preaching 
contained most important lessons for 
all the human beings. He elaborated 
that Guru Nanak’s preaching were 
implementable in all the eras and 
specially now a day. He said that 
Guru Nanak always told to worship 
one God and leave the worshipping 
of idols. He told the audience that 
every human being was _ equal 
according to Guru Granth Sahib. If 
the path of Guru Sahiban was 
followed, our society becomes 
exemplary for the whole world. He 
compared the existence of Pakistan 
as Guru Nanak visionary wisdom. 
He briefed that Pakistan came into 
existence on the ground of equal 
rights of Human rights. He said that 
Guru Nanak was the bright star in 
the sky who ever shine and told the 
path of right direction to the whole 
world. He end his speech and said 
that Sikhism and Islam was the 
closest religion on the earth. 
Iqbal Qaiser, Punjabi Writer: 

He told the audience that 
Guru Nanak’s preaching revolved 


around the worship of one God and 
worshipping only Him. He briefed 
that in Hindu religion the meat of 
Cow was not allowed for eating and 
in the same way Islam prohibited the 
meat of Pig. Guru Nanak preached 
that if one sabotages others rights, it 
is like the eating of the meat of Cow 
or Pig, respectively for Hindus and 
Muslims. He briefed that Guru Ji 
always stood beside the poor people. 
He said that Guru spent his last 18 
years at Kartarpur and all the crops 
from farming he used to distribute 
among starving people. 


Ali Raza Qadri of Mian Mir 
Darbar 

He told the audience that he 
belonged to the family of Hazrat 
Mian Mir. He told that Hazrat Mian 
Mir was the close friend of Guru 
Arjan Dev Ji. Both men had become 
life-long friends and their love and 
friendship glorified the Sufi doctrine 
of love for all. The period of the fifth 
Guru Arjan Dev is important for 
many reasons. First, it was Guru 
Arjan who arranged for the Garanth 
Saheb to be recorded and it became a 
Sikh holy scripture of great symbolic 
power. Secondly, Mughal hostility 
and persecution became _ evident 
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during his time. He told the audience 
that not only Hindus and Sikhs but 
also Shia Muslims and Sufi saints 
became victims at that time of 
Mughal Era. The Sikh faith boldly 
declared equality and justice for all 
at a time when the Punjab was 
engulfed by extreme religious and 
social hatred, intolerance and 
inequality among various faiths, 
castes and creeds. He said that Sikh 
Muslim friendship was ever green 
and started when Guru Nanak had 
started his preaching. He told that 
when Baba Ji died, as the myth goes, 
Muslims wanted to bury him in 
accordance with their rites but the 
non-Muslims wanted to cremate his 
body in line with the Hindu rituals. 
They compromised and did both the 
acts with his belongings as his body 
is believed to have disappeared in 
the meanwhile. Accordingly, there 
stands a ‘Marrhi’ and a grave 
denoting both types of disposals of 
his body, in the premises of the 
Gurdwara Darbar Sahib, Kartarpur 
near Narowal. 


Prof. Dr. Balwinder Singh, 
He thanked the organizers on 


arranging of such a _ splendorous 
International Seminar. He said that 
Guru Nanak was versatile 
personality and every religion’s 
people follow him. He told that first 
disciple of the Guru Nanak Sahib 
was Muslim, Bhai Mardana Ji. Guru 
Nanak never forced him to convert 
to Sikhism. He said Guru Nanak’s 
preaching were under three main 
dogmas; Motivation, Persecution 
and Education. He motivated people 
to stand for their rights. Nanak 
always persuaded and _ never 
threatened anyone. He told that it 


was worthy of mention here that 
when Guru Gobind Singh demised 
from this mundane world, it was the 
Muslim Saint, who broke the news 
for the first time. All the Guru 
Sahiban had deep relations with 
Muslims. He told his story to the 
audience that had happened with him 
in Pakistan in last few days. He told 
that he and his companion went for 
obeisance at Gurdwara Ram Das. He 
further elaborated that it was used 
only for defense purpose. He told the 
audience that he further moved 
forward and saw that 7 girls who 
were in Muslim dress stopped and 
requested them for a selfie-photo. He 
told the audience that all such 
messages they were carrying with 
them to spread in the world 
wherever they would go. 


Dr. Amjad Chishti: 
He briefed that it was the need 


of the hour to get united as two 
nations, Sikh and Muslims. He said 
many enemy powers tried their level 
hard to make them fight among 
themselves. 
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The ceremony of signing of MoU between DSRCF 
& Department of Archaeology, Punjab University 


After months of exchange of 
ideas and draft of Memorandum of 
Understanding between the Head 
of Department of Archaeology, 
University of the Punjab, Dr. 
Muhammad Hameed and Director, 
Dyal Singh Research & Cultural 
Forum, Ihsan H. Nadiem, a final 
version was got approved from the 
authorities at both the ends. The 
MoU was- aimed at; 1) 
Collaboration in Research Projects; 
2) Joint conferences, seminars, 
workshops and _ other = such 
activities; 3) Access to research 
materials like books, Periodicals, 
Gazetteers & Library facility; 4) 
Sharing of academic data, 
publications and information; and 
5) Other areas of Mutual interest. 


The date for Signing 
Ceremony of the said MoU was 
fixed for the 26"of December 2019 
at 1100 hrs at the premises of 
University of Punjab, in the office 
of Prof. Dr. Muhammad Iqbal 
Chawla, Dean of Faculty of Arts & 
Humanities. The signing 
authorities, as had been decided 
earlier, were 1) Director, DSRCF 
and ii) Dean of the Faculty of Arts 
and Humanities and iii) Head of 
Department, acting as _ the 
representatives of the respective 
institutions. 


The formal ceremony started 
with the recitation of the Holy 
Qur’an. Each of the participants 
then introduced their respective 


institutions and departments to the 
others. The Head of Department of 
Archaeology, University of the 
Punjab, starting the proceedings, 
welcomed the participant 
especially Director, DSRCF to his 
institution and wished the 
arrangements of the MoU a 
success terming it a major 
breakthrough for the enhancement 
and dissemination of knowledge 
especially in the fields of ancient 
period of Punjab and Punjabi. The 
Director, DSRCF then introduced 
his institution, its working and 
achievements for the benefit of the 
participants. He _ satisfactorily 
replied and explained in detail 
many a query of the Head of 
Department of Archaeology, 
University of the Punjab, about the 
DSRCF as he wanted to know 
informally the benefits that his 
institution would accrue from the 
new arrangements of relations 
between the two _ educational 
institutions. It was followed by the 
formal signing of the MoU by the 
Dean, the Director and _ the 
Chairman. After signing the 
exchange of the signed copies of 
the same were formally exchanged. 
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The ceremony of signing of MoU between DSRCF 
& Department of History, Punjab University 


As decided earlier a 
Memorandum of Understanding 
between the Department of History 
& Pakistan Studies, University of 
the Punjab, was also set to be 
signed by the Dean of the Faculty 
of Arts & Humanities and the 
Chairman of Department of 
History and Pakistan Studies, Prof. 
Dr. Muhammad Iqbal Chawla as 
one party and Mr. Ihsan H. 
Nadiem, Director, Dyal Singh 
Research & Cultural Forumas the 
second party. The MoU was aimed 
at; 1) Collaboration in Research 
Projects; 2) Joint conferences, 
seminars, workshops and _ other 


such activities; 3) Access to 
research materials like books, 
Periodicals, Gazetteers & Library 
facility; 4) Sharing of academic 
data, publications and information; 
and 5) Other areas of Mutual 
interest. 

The date for Signing 
Ceremony of the said MoU was 
fixed for the 26"of December 2019 
at 1130 hrs in the Office of the 
Dean as mentioned above at the 
premises of University of Punjab. 
The formal ceremony proceeded 
smoothly and the signed copies 
were exchanged between the 
concerned parties. 
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Memorandum of Understanding 
Between 
Dyal Singh Research and Cultural Forum 
Lahore 
& 
Department of History and Pakistan Studies, 
University of the Punjab, Lahore 


Considering their common interest in promoting the mutual cooperation in collaborating in the fields of 
research and teaching and cultural understanding, this Memorandum of Understanding (MoU) is drawn 
up and agreed upon to establish cooperation between the Dyal Singh Research and Cultural Forum, ant 
University of the Punjab (hereinafter referred to individually as “Party” and collectively as “the Parties") 
on the terms and provisions as set forth. 


ARTICLE I: PURPOSE: 


This co-operation programme aims to foster advancement in teaching, research and cultural 
understanding of both institutions through; 

1, Collaboration in research projects. 

2. Joint conferences, seminars, workshops and other such activities. 

3. Access to research materials like books, Periodical, Gazetteers & Library facility. 

4. Sharing of academic data, publications and information. 

5. Other areas of mutual interest, 


ARTICLE Il: SCOPE OF CO-OPERATION 


1, Collaboration in Research Projects 

i Under this arrangement, both the Partics shall explore the possibilities of conducting research projects 
on a collaborative basis, with a view to promote the image of both institutions as disseminators of the 
stute-of-the-urt knowledge in the relevant research fields. 

1.2 Both the Parties shall settle relevant details of such collaboration on case to ease basis. 


2, Joint Conferences, Seminars, Workshops and other such activities 
21 Both the parties shall arrange mutually agreed joint conferences, workshops, seminars and similar 
‘events on regular basis. 


3. Access to Research Laboratories and Facilities 
3.1 The Purtics shal] make their Libraries and research facilities accessible to faculty at postgraduate 
students on mutual basis, when possible, 
3.2 Sharing of ideas in seminars and lectures, and access to cultural programmes shall be furnished by the 
Parties for joint and collaborative research projects. 

£2 


3.3 The relewant details shall be agreed upon in w sepurate detailed protocol with mutual consent on an 
to case basis. 


4, Sharing of Academic Data, Publications and Information: 

4.1 Under this arrangement, both institutions shall endeavor to shire didactic Materials such as books and 
case studies, research reports, working papers, audio-visual materials. software among others, in # 
mutually beneficial manner, 

4,2 Such exchange and use of the materials shall not Violate intellectual property rights. 

43 Confidentiality of the deta shared will be strictly maintained by both parties. 

44 Both the Parties shall settle relevant detalls of such collaboration on case to case basis, 


5, Other Areas of Mutual Interest 
5.1 Under this arrangement, both the Parties shall exptore the feasibility of working together on other 
projects deemed to be mutually beneficial and viable for both the Institutions, 


ARTICLE Il: COMPETENT AUTHORITIES 


1.The competent authorities in the fulfillment of this Memorandum of Understanding shall be the 
Director of Dyal Singh Research and Cultunil Porum, Lahore and the the Dean, Faculty of Arts & 
Humanities, University of the Punjab, Lahore respectively, 


ARTICLE IV; DURATION 


1. This MoU shall be enforceable fram the date on which it is signed and shall be effective for duration of 
five (05) years from the date of execution thereof. 

2, Any modifications concerning the MoU in force shall always be made through mutual consent in 
writing of both the Parties. 

3, This MoU may be terminated by cither Purty by giving ninety (90) days prior written notice of its 
intention of termination, 

2. This MoU shall be renewed. subject to both the Parties expressing in writing their intention in this 


‘This Memorandum of Understunding is written und executed in English in two copies, each copy has 
equal force; either Party shall receive one copy. 
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(Prof. Dr. Muhammad Iqbal Chawla) (Thsan H. Nadiem) 
Dean, Faculty of Arts; & Humanities, Director, 
Chairman, Department of Archaeology; Dyal Singh Research & Cultural Forum, 
Chairman, Deptt. of History & Pakistan Studies. Dyal Singh Trust Library Campus, 


University of the Punjab, Lahore 25- Nisbet Road, Lahore. 
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Id for YSHE Sd THSt SIS Bt, AT 
3 ufoet St AIS Use HE U adel, Ustet 
mS JoaH adat ot fants TAS aI 
wis ATT J eR Cuds JaeH aget 
HYOS Hud wet ae Ada Tt wt 
Geet Test fe AUS Ad Hae Ti 
TT Sa Ale eT aS J; 
aod H3g Se 5 B3d fairs Bard 
TE || (4.1, Ust 472) 


Ung 2 da 


Se: (TP) SOA UT AES J fa fase 
Moe oS fa yeHe J, SA mBUST S} 
eg odt ats’ W Hae! fT Azs 
farts (at, faS 3 fae? ATSE 31S) 
ms frmreu (dagH gat) a est 
CMs USH aS AT Hae I 

fH 3g, At ag de Atfoe AS 
adds 3@ AAwSs fea soe 
Hoss’ PHY JS| HSU MS Adds ST 
UHUd HeUst dt weet, usst ws 
feA dt wade ysat ct Aditime@r 
wet AS Atoat 6 gat dest a 
mfAA ag@dt og) gerat ow 
ms Adds BS fimrg aga wot 
3! widdt Ay, ATSsht AHaret 
aseee fest FIs Bt wes Ast 
Udst Bug Aes t fog-Faretus wet 
ads tadd! fu fersurs, fens 
Ast ct uust ¢ go chit garect 
3S Se Bet, AS Alaat } User 
ues AGS AME JI] waredat 
HA ¢ Iw Bet, Al Ig de Atow 
3 UUs niger} U mands ade 
eet As x feSue JAS a eS 
frag ada vec? J| As wate fAw 
He 3 160 fasted St arast Set 
Sel tl AS-HeTe! ada, WaT Het 


d| Hf fea yas dite AHA HAS 
J| fd Wo-Hudge fed Una ms 
mast Ue ads TT Sot aE J At 
dg ge Woy ¢ AeA fed AHTHA 
fared fea gfonrdt ugar oI 
Hoes’ tt HHT ws wiftMrsHe 
geet fone Ho Bea Ji geurat 
fed fH HAS 6 ‘USHATS” foro fam 
J| qara w Ben, afsast notes 
fea oef AHTOSTeTeT AH THe feeHEr 
ot fronet d| ag aoa Atoe ct 
fate a ded ae 3: fags ad, 
23 Ba mS OH WU ag Atos ow 
aus J; 
Ws Ute fore Ja Cel 
BOA TT UETafT A (H. 1, US" 1245) 
Te: (Id) THA ST AGS J for Sat 39 
SeH 3 fHoes ada atst ane, § 
USE Tug TI 

fH 3g dg aad Ata, fads 
ad 3 23 ad 2 frog ene Sat act 
Hout weet, ABSleTsT 3 ateheTIar 
Tet a use OS sos fame Ha fete 
J6| fags ad 2 faots am gaat 
AO wus gest Tet ot eas oes 
Aus fides ade Je, nme, nme 
ufdetd WS AHH C 3S Bet, EHSeTT 


fRu dso Atos etmit 4 Je sa 
SATIS 3.46 BY TY BI aA ws 
Softy, HAG 8 dg aa ve tc 
ss0e ddd & Ha OS fenefenmt 
uugd BS 10 BY Jy BIS 3B, 
asedat HARM & TB Bet vif 
Gores ute J | 
fgneres Ue er 3 Jag: 
mrad AHA fed fnew wT 


sft Aleo EStS ade ct sole Adet 
| tHe Hy fhots <3 ga, Hed 
udst F ufset, nruat fags o Sw 
ufo om Afst age chuger fee S| 
fH 3g qewet a@ wmouret Ag 
sted wet Use ns Hees St 
Hes rico HSet I TT Soa Het 
gat a sir Hu frots on mu, APS, 
UHISH ws 8H et fAanet ae fui 
sf Hes Hes w Ae fle TI 


Ung 2 dat 


(al 


daHet AS Edt Ads, Tada ws 


on 


ABE ms ddat 2 HS-ABHS, 


Jawad ta Has FS usda ase 


Afeers ms AeuS TT eT Ads wet 


FHT SEE 6 Als HES Jue z 


Aor fest aet d1 tag de Atos 2 


men fect 31 feo daa Hes fea 
dT Teese nuse OS Fa fect 
J| qaaat wu aga d fa; 
Aud Sd As a Gufs AP MISTS H. 
1, UST 62) 
aT: Sha He doe OSH Te J, ug 
Hd-Au wtgde Se eH vHES, CAT 
ASH TI 

a ssa Aloe ct wet AAS 
fsHesadt ws fgnes 3d es 
dee dugg Set age 3) Taaet 
uw Ags d; 


Vy 


fed AM nitde, AS AHA fed 
gncad ms dd ssi goreint } 
USH ade fed HOES aT Hare JS | 
MA oO Hstude Afode ws fenS 
Bist o Haus Alon dt Ase SI 
Hea urge tt weds nis esa 
x Zeard: 

mda AY tas Hott AH fee 
ofa ut cas SS utT OS wm 
uses J dat 3) AA ade afi 3 
HS ystet FUSS Bat ct farest fea 


ys 


Va! RX fal . Se 
cat aU Jlen Jl olay! do ds, 


Ja udm soot BH Hn BH 
arfe i (4. 1, Ust 141) 


Snes Ulst OS uirust Fas ust 3g 
OE ad Pat d| fA te SeATU ast 


Se: VAP Bat t Jat OS Tar HS 
ee aN fal S 
J da niffg dt usdd ada water J 


fa Si 


3g tht Auta AHTAnTet vs 
Hout feud ow ABH J dart DI 


ot HA@HS, Hd UT HA Ue J UddA 


ade Jo ms foe, AS oT HA We SI 
ToFet AS HS aH SF UTI aI ct 


Sid caeus UMTH ms nats 
feoHt aot maa Hoel Ayu 2 


UAE nS die UU-Has Ut Uses eC 


sole adet J Ts soa Afogs 
SoH 3; 
BY IS Is vos" ofa war yseTT | 
(H. 1, UST 15) 


oS OS Urdu Afsnreg v 
Garg 3, Hout feats antfed Agar 
co aU wel Ra AeA FHS YES 


x 


ast o| FR ae ANA Ud Sta, 


STE: WB AGE HOY, dat wel vg wa 
Sead Gd AS Sigh a at nt Sagi ure 
J| 30 8ae ser fenast ate HMI 


asa ms niftnrstta mene >} 
at Ae sat Ji fae at, Fan vs 


Sorat uit west Haut BS 


ae Ja di fan ow ter aga Fs 9 
fre cet yde Seu foo de | 

SS: HUH HES USE Bel HS BS, 
36 3 Odl eddint yrs F gga 
mts AT JI 


qawat fA as 3 Ha fect ofa 


Yds HS use ut dda Tal UZ, 
eH asd fed et, TT saa wet AG 
TIOHS UTS ATS t HHGE JI 
ag Afog o oES & 

aret dg utat yAt unig 


fal 


qs wd 36 UisM Ho Hfo vats 


eft oa HAE ado fea Hd Je 


FEATS Il (H. 1, UST 16) 


: xy fal 
cH @ HA UTS se JI TIae 


5 


‘as 


fed ANd diet 6 Aad-H3u sdf fied 


ave: J fame fsa! Go ATE ural 
ms mde fence Jd, 7 Ho 6 


www.archive.org/details/namdhari 


Ure & Ja 

gg ame sd te mis Added 6 ey nina AY fed Hoy, Hue nes 
usages Ji urdad 3d OS, te sgt d, wg 

qdret AS Hea ues nis Cast adda Ji fed FH, sat fea 
OA GE 3 ane J, ws Sot dt eT mun cag ms fene 3d & CHt 
cS use og vareat gH fect oI fed HSSHS' Bet URUP HWA Act 
ag Afag TSE Y Jl fie af, wet te Sa vA oe 
CoH He Fi Utes faust ufs GH I Sse Je Wisse, SABE nS 
(H. 5 UST 399) Hous! wet vats § HOH Ud 
ate: Od Sa, Hed USS TS HEA Jo! Tourat a fefimirg o fr TH, 
usge wo Ae add wD, Hoe thi Art AYfAyret ws 
Bg must nies It BS Ts | em a atds dl fed Haut fedarg 


fads" Heo oes AS ufesest 


ms ested & agset 6 foulhs gu ce 


fed, ufded feg eared 3 Afsorg 


Huss" AEH Jus Bet, ns 


fesurg 


= 


gue wel gest fee Stes fatter 


Ros ost det Ji Ig soo Atos 
SHU IS; 


Ug US UT US 


Bat TSH fad fears I 


v 


Bas Il (H. 1, UST 1255) 


He w@ sf foe usst aH au 


ate: Ulan dhl 


uséat 8S dt 


SHd dua, vii d tas dt oe 


aT, We ws darg ager uy 3d 
sahot srearet, ofan at féfent, aH 
” 


3 QU wT org ade ae | 


aH gu aur aS ars | (4. 1, Uae 
932) 
STS: WH SHS Ufss Gsm ws qu 


dl 


mes Hild § ada ad fect FI 
EH 3g dg soa Alga de 


Ase afsa faust dt eas acfent, 


Aa’ AH oft & mHe S fA 
MHS ade ue déiiy J gdhit 


Avo: 


yet F gears ut HoteT dE 


a 


oc fe Psd eos 6 oY aa, ns 


uUdt Sgt USH Ader gt Ase JI 
SASSY, SSE MS WT TT YSU: 


Mun aH, fefso Hout AHA t 
UHUd cass, nis feo fee cae 
fed HWGH eT H® ads JI 
BH MdA tas, Afra getest 
t Oath SH, Hou fed feans deur 
ugGuard! gsTs fade H3dt dt oI 
fTH AY Hout de 2 ye ofoe wet 
Hdnfse stud J wet J, Hoy at ue 
Ueda tt sear Use Je Baret JI 
EH Sgt HOY, AHH, Hed ns 
nisddned uug CS Fd cage a 
Hog YSe Bae’ J| Teural fimire 
t 3 fx How a ICH dt sear 
SS ary ure Hae Ase J) wis 
Hout ds" G USHTSH, GH FT HS 
dso FG Hs a als W AAS TI 
ag Atge w aga & 
IGN etgu dal J Eg aI St EA HT I 
fagu 
SH || (H.2, UST 466) 

Se: Jars ada’, fa fanaa feu 
3, ud Aw fon a Age J) Aad 
ug fod ad, stag a Hanes 
MOH Hee Vee Td mh 
WT Hore J 


Ung 2 dat 


feda'g HESESUTE AYU AEH Jue 
wel, AI Hou So Js SI SS Kans 
onal 3d SS asad AHSSY, a aT 
Hes dl A wet ode ot fe gamit 
USsdHal, FH, Aud, oA ws niger 
cmt gotint 3 Has J We, St A 
TA § ume seed St suet 
dear! AS ASt Aedes t garst Gus 


ge pe di nifad fimrg & Act 
ude’ wet, Ideal, AWD ret ct 
foro nee el) eH UeeT | 
foot Het dt fips =f amet 
wether at, ear fours fAw, sos 
os fay ws wee es uw a 
edoeua dl fot & AGE ABS 


fed, Tit ct deat usd 28 THs 
Ue AGS U AGE HSS F PST ea 
Tera a aes J; 

3 ag ag ts afs afy 3 Was 
MS ll (HTS 9, US 1427) 

ae: o dt fan 4 sae ws o dt fan 
3 3d| gomal wee fermuas ot 
SSH! UT AHTGS ATT | 

a ao Sdt Sot feerar Hae Afat TH aS 
ats mrs Il (HTS 5, UST 1299) 

ate: act ct TAHe ad Fue 
act at mmest adt 3, Ae oe far 


ae dar Hef S| 
Ase) fma sede ne 
Asters: 


Ast AS AOHeS St USHSHT 
a Fee ms Aeefentue Haut 
See UT MIA, HOU t Ad fester 
JO! TaVet SHS HOA J fo USHSHT 
Ago fst d ws wet Cre Fs Ti 
ea fust SaH a TH Btdall (H. 5, 
Uat 611) 
ste: fea USHSH Aen a fust dg: 
ms mA BAe Fs TI 

And et fea use ot dew 
fead, AS PAS Bat ct felsyast fee 


q, Sat ae fimrs ade ow Uda 
gee 3 fes Houst wet filmi, 
USHSHT aes flmirg a wat nia 


setag ud AAust 3 ySsst Bet 
BIST USSHS THe Je Tagat F 
dot dias GIS 6 ATES ats dag 
TI IS! 
HS Astes Heels J far 3 feafa 
aoe AI (H. 5ST 97) 
ae: J USHSH! AT Ale Sot ure 
fogur Heat ASST FS AS | 
Rune d fe Ht ag de Atos 
fed van afsa aca ast ot cas 
adtent, HATS fed ASt aEH att 
WT Hoel J) eoeua Jd for TT saat 
Afge wt s@Het = faniterct, 
Budget, fenmux ms ugSuard 
Ae UsT tt frane 'S ates JI 
fed SBA uTuHt fms 6 BsAtIs 
ads, Gu aa nurses tt usas, 
Aa edad 3S Ass ABest C 
feorH, Ws fens AtSt Ut Hetusr wet 
Adt gosHet @ AHGE D1 fA 
OHS & HS fAUTS a fHdSs HHA 
fest wet ys tae JO AG 
MHS St TS | 
TET 


L.www. gurugranthdarpan. com/darpan2/0736. html 
2. A og ge Atay, (OFA at. Tt. MAL), 1983 
(fatiiz), WA. Ut. Ht., vifysre | 

3. at. ut. fw, ueH m8 fefams, 2001, fay 
geod, nifsrd | 
4, stuf, fefamre ns fy ugH-eage at 
FASS", 2018, fAw yess, vifysre | 


RREKK 


Ung & dar 


Afgg-2-aHS Td fee fRw At 
TING fey HTGAT apaTrRaT 

agg dfge fiw At ow yor YH fedat Jd AS os Ade wT 
fest JS AM UA C05) Aoed 6 Uat ast ATS | 
Hoar Are J) Uses fy efso7 ag dfve fiw At ot yor 
Mon UT Act A3eF (23 UT AHS feast os Hoedt G HST Int A al 
1723) & fetter 3| Us wet Ase Fi ufesd FH wd Ig Sa wed Atos 
23 Ud, GAs ASST NOH? ae st Ht ms fod ues (foe) fed 
fH feo t aa ae J ae del | Aa 1666 Afont } USTs a 
Heed fs m@a di fenyg a font 3 ud fae fHaad ae & Gu 
mgt Jest Afostent ws HST fevers Aded Hided fhw AH Ags 
dad At a ad fers ge di AAS 1661 fee Jal fay ote & SA 
oat feat fea dt ag die fry Al Had 3 us fre ow Ao fy 
er YT frost ag Pe Sl fu oH eison fedsur | yses fru 
cham fea U aet cd) A vfeor } efor mon ufos UA Ae ued 
ed age wet Hloge fevetat J a ddl wus U|d Tt Ife! HT 
aésd vatent Ht Ane SH BSA 1672 Atos’ dee THE ws HST 
Aidt asad dimer famr| At ware Gast At wideus Atos udd ASI 
sus Atos wifhsAd } usted Si Hest fefeur ag sa ysed Atay 
fest Atl yd fA Has 3} at Ho fem at 3 HST Oat At dt fAot ea cu 
AL og difge thw at eo yora feast JO UUs ast Al ms fo ws AS 
Td AS 05 Hoe BUST J fame AT fea Hoe fale J ge ASl 1 
aet AS vem stl AST Hoste deud 1675 6 AT 3a aed Atde At 
& fity dy fe efsar at dus we 3 Ata t UGH Ut Sham wet fe 
nua Fa sast Soa A ats Wo Adtet fest At fefson fe 
ad age fest) feS fru ctu feg ster feet J ‘ds At Ig 3a 
ofsmr fea U aet) feu oH oat J goed fio nae fHAe Uo wt 
fa dd AWS feneg ow wrod Jest wed! | Te fhu aH } Aa te 
Afoeafent ms HST Tad At ct At ghedt HST Gad AS nt 
Hotel 6 HHofus Jel ag fie fru met) Ht OAdt At 4 AfowaE 
at a Ya feast 05 Heed SF aS dfs oe At dt fa wregner Hey 
AS & 3d 3 OW OH o@ Hoe at TOAST ada TEATS 1699 a7 Fes 
We | sds THM S st daa Aree ag dive fiw at ew gu fev AA 
ot Tet S ume feast feat fenyg Ho 3 Usde ag fest! fen oe 
uv mod Jes Adar ot maret fet fes fe wet ufent fem J fata 
J| fH ot ag die faw to Tg soa Atos At et yore feat 


Ung & da 


fal . EN 
C\Si yAiker a 


SA IBS 


J| fA wet fAot a ASH Ht ¢ IaH MOAT dt AH ack- Ae 

dt S| nid aS 38 UH dee at a fAfs ud set 

feeH ada AS HATS 3 aet Hot wr@ 1 | Es Hea Us ud 

feATat 1699 } ffs tH we o all ee sa 

Jet | MMSAT UB udve Bet 230 AS Sd fea at 

tt ggst Ag deh) sast ot Hes Hw nos Use ot Ga w Tos st os 
dus, sag ow fom Fe A foe uTSt IA ws 

A EAS Ar ud HAS ert TT ate fers Rardin J 
Ral) tH S achat Hal ura Bot dnt fan = 

rg ae Ale & HA Sdt urer| AS Horas ade wet fanrd atst get 

ford J | Aor a wide mH Sg 3 Ht| vida & Hade t seve @ 


méeud 3 JH Ads ot Hodd 
ae 


wo See TSH Te I Tg HA IHS 


Ry 


Suat fie ual 


ae 
SIH" 


te use fas J ‘Tax IHS 


fal 


Md 


3% fHe a Att Sg THB oS ASl 
1704 3 fee 1705 Sa UTt fFensi 


THs 
3 


fx Tx Jas Ut fog 3 Hae 3 ad J a THB als! Tg 

ot dt eAs udeat J 3 eat SI tS H fitut $ ua ua Fe Ami 
1% AS Ha et Sas fed Un fafet fo sos ats 

ag HSe Bde” sg dem At fed fas Ho fae ands, 

rut GS Hime macs, dads, addy 3 

5 use @ manus! Bud fest a yas Aa 

d fed fHu dt ms ust foe oht tt Rar oe 

3 fx tarot fae oI Tad dus vate Hol @ mS AS Ud 

wg UALS Sdt Ada’ vant Hoel SHYT 1704 6 Ud mt d nideud 2s 
wet Tatarda JI Riot) ug ufses Se fifimit Re 

on, awl, ast, efant famt| ads AMS AHS 3 

furs 3 aefos wars use at en SoH wife ADH oet tt we Us 
ot eget foo SEs oder YAY UE ot fmt AL HST Dat At ws zee 
tT & Uat ntars Afdee SHES dit ow Cae fis 

30 alst | EH Mae Hist § 3S Gel ag de fAw At 

Hout mftergi 23 Afoaatent oe vHod Atfog 

aia) fHfeor 3 2863 ag A Hfss ae} Hot fAw Al 

fig us wife Go AS da oS fest SHS VB AS! 22-12-1704 6 


Js AY MOA USGS AS! USA SHad tt ast fed HATS UT dur GU 
a 3 ufset stag dfe deur! ag Ate aw 40 fw 3c 

Bat ade mite Afar eet wats fhu 3 wsTd 

Sa AS! fT mas fRu Ho | fed As SE howe ast ast 

Use ot ea ot Amor dg ateot AtfoE fed fis FHS wet Se Te | SA UA 


Ure & Sa 

Ha 3 ust foe oh St Sa A Has fry rt & gee ur stot st 
ag rt soe Un fAunors ese asl fest! Has fAw & ag rt sot awl 
fed faas a Hd sa wae odd mite AATSt et At) wafsuit § gsr 
ma Un fA ade COE Hard U fort fox ag At ast & nies dt gs 
Ese UU ade J Ade UT Ae! SA Hela ag vt foae goa Aol Jdct 
3d AS BS ad ret Afoeae TS Al) Hwet Hal@ Ab! Hur wis gg 
ants fRul At dt us thu ores doe | rl fees ae | feud fes use Ard Hd 

nH om Hee-O-Hat fed an! Tg Hg d at 3 ag mt eles uds 
difge fu at feo dasa me nit qe) avet Aas fAw Ato ae at 
cy dd HS! Atos } st aH dl Hotet ut fam | Heres atet Has fAw 
ad festi SI BE Je uss ges dt ct oA cy ot shu ur ae fa Tg 
Tes feo ot ferst ot so wy un dae fw at adhe dae) Bug wat 
wse Ig At d wry chr As Ae Ged at aw ge Afoyae Aged 
Hdtel Sa AH a Bsn) nud Rw rt 3 fsa fru 6 Ra gg wesw 
Afgader asd fHur at st Hets-e fie YoHe gHtr dg wus fis 
na fed gee wet admit % dd Host & fame) yams Agata 3 ug 

Hol dd at 3 nefamr wet Ur fw fetter dimt At fe ag mt 2 
OS Bll Feat ut sat aA! Aare ufded 6 EICVE TS G ardt aH 
e3| UHHE Sade auael ag Al fees Wedll HST Ted Ht aw a 
eo Hs ey dd AS! Ad Atos aIHSt HS mis Host wets AS! dd 

Foret ur fami st ag rt & Aare 6 fs HS ust Ht! Bdd tad wes 
afamt| efodd at aw Had att ger feuret fest) aia Hfds fem 

Je dat fed famrdt fw do ae! aed } sed fest fa Hat Ir 
fut IHS atst ag at} ast g3 rt 3 de Afoeded Coe we Js! 

We UT JaHeH Fetent| ufsest st Hae Hdad & fat } fyestd ad 
ag AHfog HA odt us fRut & vam font 3 Adde 2 Se yon fev yo 
ute 3 dst 2s We wet fas! Ag gat we | ent ut ferfes J famr fa 
rt S mus om atet elem fw, add a ade d ae 3 HS and Al 
aTet OSH fA S atet HTS fAw nis 2 Coe as fu di ws Grdt 3 
dd fw oe we! ave Has fAw Ft sfonit 3 yoteHt ule | fea Hote 
z 


Jat a yes ag Ate ae free 


BS ot ule 


fA fe fest Tg Sa 
a SS ae & 3 yn _y fal a. S&S x 

Ht mis & fAw do Ao At due wet goed Atos at 3 cfm A) HS 
es fesl ast eae 2 a sda dad At S st ddl Flee Ales emi 
dso wis HAs Sn fed wes Unodmt ys ogh am oad 
EN S fa las a P 4 j 9 ae as 
ue J ast) fA sat tm ae féshot | Hat gad at et ATGHEe ee 
uti So meat Kehat fae for us Aten 6 farsa sHlfonti 
ed fx ag wt agt gs ae del Buds 7 mS 9 Ae Atoetent } 
cHHEe fed ses HU get ae Hote ag fest 3 80 Wet df frau 


Ung 2 dat 


Ht Tel At 6 st dhe ag fest | e gu feg set ei fhw at } 
Sus ag tt wees F AWTS wdae oe Shor) Ae vidas 4 
mi@eHatd Je Je Jat Aenrat fes ust Slam fax ag At st At Hrafonsi 
ot de de SY Feud uds Tel vidi fed a nig ot ee Jo) Saat fey 
dé atas uddl Se dt Hast } ag rt 6 thee dt ase Ue d at 
Had udtenr fa ag difie fhw at erg us 6 Ad Ht 6 USH Ada we 
as ata dese wet 88 Tos Hdle 3a fes| ag Ad} do alas 
fatto fHeset d+ 2s fs 7S, sis SUS At fee 
Bat Ads USA wre vers Bis | ct de de deaud udv mel BAS 
He & Ae Het at Hot urat wre vs nidt feast 3 AS urfe HG Te ge 
3 | faH ae at gar aret otet AGS free Gwe suds Tel ySAS 
utG &| fam fearer fife fst Hct fegs Hones fRw st ag At are fhe 
Sd Had oS | qe | extg us } st Ig Al} eso wet 

ee Tod ud 6 gg AS ent 3H fest Ao) 8A are feu 
Adde fed HS 3 ee Hoste a urat ot ont AY) faut & urat sat 
Hotel vat Hater | CHS Ig At} forse tf we 3 ae ag dite At 
nue ste tt oa ow a atdh (wr) fut feo fs ats we aA at) =e 
wo yet Ue a fad Te vas TH a YS of EA OS WHATS oT a den | 
ng wt Ut Wed fon act 3 Sta J dd rt ct fas det Se ade de ae 
fad:- a ws aT my at) ot ws ad Hut 6 Has fAut et fase fiféoor 
33 at | wad o ds ag dee fru st mis fA MAES eT OH st HASH U 
Hos dst AS at| Ud aret AH usm fom | A foeae a wast fea fea 
alst| Hdde & ety eid urs § st Het sa tg t steht t Aa Ss st arg 
ust &a fom fx ag At Adt ASHES fonr| Baa é staca dg Ae AS 
ae 8S Js| eid ws 3 sudt Hts fest 3 Hdet 6 ys det) ea 
6 JaH fest fa ag rt} es a Hae HoSHe ct Bsret HE 1705 & Tet AL 
Un otst We| dudt aH ag Ft 4 HoSHs ct Hat S are Ag at} Ue 
ate fanart At for ed St nie eo ge To | a ys edt ast; feduug wd 
ateg odt d| Sad Ho ag fest) enleud guar dst ses mite fist 
duUdt HH nS daat S ust wfamr fa fed USS SS THiS wT us ats 
wide’, Ig Ht} ated ANSE AS | oat frest fed Has as aet| A 
ag at 4 fen asset 6 es ag usd edt tae act HABHTS at fRur 
wet fa Bs ated sdf) Ys una An de) ox HASHS cold Esnire 
Sd | Hert = Sst adh) Ads a oH SAS ad Ht uA vis ga a 
3H BITE SH Jd| Hout wiltarst at mA fRu ed gu fed dg rae 
od} wet Ja| Baret § a nia 2 fedfor| SHE 38 st ag raw d 
os wea fora di) Ss AST As Ge | TT Hs youd 3 sas aa Sh 
FHSS Ut Ast ow fsuct Far feat ust ad wet! A fee fms 


Ung 2 da 


Ys Ace AS! Ae Yost Het } as Hee Bet Yost atst) A AS sei 
HIS saura of fet si Fast He EA HS fu At ot matest Jo faut ct en 
ms Te | St fur S mus vHes tt Sot | Hots dt fas det) yniay, 
Hfent ag At 6 sc alst 3 sauu Ul qded AD ¢ oH S fest ¢ sus 3 
meted atst ret 3 nidt una SF Te Yl Gd at 3 qed AT wT 23 
de 3@eat HE udd! HS ag wt} deret 1707 6 A® dor | wed Arg 
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